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In the Name of Allāh, 
The All-compassionate, The All-merciful 

 
 

Praise belongs to Allāh, the Lord of all being; 
the All-compassionate, the All-merciful; 

the Master of the Day of Judgement: 
Thee only we serve, and to Thee alone we pray 

for succour; 
Guide us in the straight path; 

the path of those whom Thou hast blessed, 
not of those against whom Thou art wrathful, 

nor of those who are astray. 
 

* * * * * 
 

O’ Allāh! send your blessings to the head of 
your messengers and the last of 

your prophets, 
Muhammad and his pure and cleansed progeny. 

Also send your blessings to all your 
prophets and envoys. 
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ARABIC LETTERS 
 

 
Symbol Transliteration  Symbol Transliteration 
  k ك ’ ء 
 l ل b ب 
 m م t ت 
  n ن th ث 
 h ه j ج 
 w و h ح 
 y ي kh خ 
  ah, at ة d د 
 dh  ( construct state) ذ 
 article al- and ’l ال r ر 
 z  (even before the ز 
 (s   antepalatals س 
 sh     Long Vowels ش 
s ص   آ ã 
 ũ و d ض 
t ط   ي ī 
z ظ      
 or ‛  Short Vowels ‘ ع 
 gh _َ a غ 
 f _ُ u  ف 
 q _ِ i  ق 
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-1- 
 
 
In our continuous effort to propagate Islam through our numerous 

publications, we have persistently endeavoured to include amongst our 
publications translations of the most important reference books recognized 
by the Shī‘ah. To be able to publish such key books in the Shī‘ite heritage 
in foreign languages not only gives us great pleasure and pride but 
conforms very well with out wishes and our sincere objectives. No doubt 
non-Arabic-speaking researchers will now have better access to the true 
Islamic heritage, since such books contain the ahādīth (traditions) of the 
holy Imāms (peace be upon them) and the Holy Prophet (peace be upon 
him and his progeny). Moreover these books constitute the second source 
— the holy Qur’ān being the first — whereby one may obtain a better 
understanding of Islamic beliefs, jurisprudence, history, biographies, 
morals and behaviour, laws pertaining to worship, business, considerations 
for the individual, family and society etc. 

One of the important books in question is al-Kāfī whose author was 
ash-Shaykh Abū Ja‘far Muhammad ibn Ya‘qūb al-Kulaynī ar-Rāzī 
(d.328/329 = 940/941). We do not need to introduce either the book or its 
author since the preface (in The Book of Reason and Ignorance) takes care 
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of that and also shows the religious significance and the status of this book 
in our heritage, namely the heritage transmitted to us through Ahlu ’l-bayt 
(the Household of the Holy Prophet — peace be upon them). 

 
 

-2- 
 

We give thanks to Allāh for the fact that this translation of al-Kāfī has 
been undertaken and carried through to its realisation. And we must here 
say in all sincerity that if it had not been for the help of Allāh we should 
not have arrived at this point. Thus the translation of Kitābu ’l-‘aql wa ’l-
jahl (The Book of Reason and Ignorance), Kitābu fadli ’l-‘ilm (The Book 
of the Excellence of Knowledge) and Kitābu ’t-tawhīd (The Book of 
Divine Unity) have already been finished, printed and published. It is a 
matter of fact that we have had to utilize all the means at our disposal and 
rely on Allāh’s unlimited strength in order to accomplish this translation. 
Indeed, we have had to do a lot of screening before deciding upon this 
version. Furthermore, we made every possible effort to ensure that the 
translation was satisfactory and acceptable as regards accuracy and 
grammer. 

Now we are starting the publication of the translation of the parts of 
Kitābu ’l-hujjah (The Book of Divine Proof) which will be published 
separately. The style of this translation will he observed to be different 
from that of the previous volumes, for we have here had the assistance of 
a native English speaker who not only can claim this language as his 
mother tongue, but has also specialised in the language and its literature. 
We started by having this person review and change the translation of the 
original translator where necessary, but we soon discovered that it was 
going to be much more satisfactory to work from the original Arabic text. 
Thus we changed after a short while to a completely new and direct 
translation from the original. We can therefore claim that this is a 
translation by a native English speaker with the above qualifications. We 
can furthermore claim that, through the help of, and with praise to Allāh, 
we have made another step forward in the perfecting of our work. We do 
not wish to claim perfection in this humble effort to translate this book al-
Kāfī. Nevertheless, we have taken another step and we are confident that 
subsequent steps will be taken, either by us or by somebody else, both to 

www.wofis.com - info@wofis.com



remove any errors and to perfect the translation so that exactness in the 
translation process is improved. 

We have decided to speed up the printing and publication of these 
translated sections of al-Kāfī. The other sections, it is hoped, will be 
published in due course on a one-by-one basis; this process will be 
continued until all the sections of al-Kāfī have been translated and 
published. 

You will note that we have also included along with the English 
translation, the complete original Arabic version, this being placed at the 
top of each page with the corresponding English translation below. 
 
 

-3- 
 

Along with all those who study it, we believe that al-Kāfī is of such a 
high status as a source of religious knowledge and so sacred in the Shī‘ite 
circles that the author may be considered highly honest and highly reliable. 
However, we should emphasize that neither are the ahādīth (traditions) 
equal in value and significance nor are the chains of the ascriptions of al-
Kāfī’s traditions nor the supporters of the authorities on which its tradition 
are based equal in terms of reliability and credibility and one can in no way 
regard them as equally dependable. A glance at the book entitled Mir’ātu 
’l-‘uqūl (Reflection of the Minds) will reveal this very point to the 
researcher in more detail. Mir’ātu ’l-‘uqūl is an explanatory book to al-
Kāfī and comes from the pen of the great scholar Muhammad Bāqir al-
Majlisī (1037/1628 — 1111/1700) who was one of the prominent scholars 
of hadīth (tradition) and among the most loyal and faithful to thebbook of 
al-Kāfī and its great author, and among those who have been most 
confident in and have relied greatly on al-Kulaynī and his traditions. 

Because of this — that is, the question of unequal credibility of the 
ahādīth, narrations and narrators — and for the sake of completeness we 
have retained the complete chain of narration of the ahādīth as in the 
original Arabic text. We have neither omitted any chain for any hadīth, nor 
neglected the links in the chain of narration. In order to reveal the 
credibility, or otherwise, of the chain of narration for a particular hadīth, 
one must refer to (special) books dealing with the biography and the 
religious and moral status of the narrator/s; such books also carry an 
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appraisal of what the narrator transmits and relates. We would like to re-
emphasize that the inference of any religious or ritual doctrine or any law 
pertaining to jurisprudence from these ahādīth is a long process. To start 
with, the researcher must refer the narrations along with their supporting 
chain of narration to the special biographical books referred to above. The 
narrations must be cross-checked against one another. Later on the 
researcher must consider all other declarations and citations on the same 
topic from other references and then use the holy Qur’ān as the arbitrator. 
Of greater importance still, one has to abide by the conventions laid down 
by the specialist in these matters, which conventions can never be ignored. 

Therefore, the researcher must go back either to the doctrinal and 
theological (‘ilmu ’l-kalām) books or to the books of jurisprudence and 
legislation, that is, those books which cover the ways of demonstration and 
evaluation of the various proofs and evidence used to substantiate any 
principle of belief or jurisprudence. This is the approach to be adopted if 
one wants his research to be systematic and if one wants the results to be 
sound, accurate and reliable, thus satisfying his scientific conscience and 
persuading others to honour and follow such methods. 

This point has been ignored — intentionally or otherwise — by many 
researchers and we are stressing it here in order that other researchers 
should neither make the same mistake of ignoring it nor suffer from the 
same delusion. 

We have also, for several reasons, refrained from introducing 
unnecessary explanatory notes, except where it was absolutely necessary, 
so as to remain true to our original aim of merely translating and publishing 
the book. 
 
 

-4- 
 

The largest book contained in Us ūl of al-Kāfī pertaining to the beliefs 
of the Imāmat Shī‘ah Muslims is The Book of Divine Proof, for it is in this 
book that the question of the Imāmate, the Imāms and their attributes and 
specific characteristics is dealt with. There can be no doubt that the 
question of the Imāmate is the most important one which distinguishes the 
Imāmat Shī‘ah from the other sects of Islam, and thus the subject is of 
special importance both to those who believe in it and to those who 
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disagree with it. Thus it is necessary to mention here one or two points by 
way of introduction concerning this particular book of al-Kāfī. 

a) We must emphasize that the points we made concerning the 
reliability of hadīth and their narrations in part three of this introduction 
should be particularly attended to in The Book of Divine Proof. And this is 
especially relevant in the application of these ahādīth to the ascertaining 
of the beliefs of the Imāmat Shī‘ah. 

b) In this book there have been, and possibly may be, many errors in 
the understanding of many of the ahādīth. This may be for one of three 
reasons. Either the principles and criteria of analysis and understanding of 
the ahādīth which are applied do not correspond to those accepted by the 
Imāmat Shī‘ah; or else these principles and criteria are those accepted by 
them but are incorrectly applied; or, finally, the researcher may come to 
his analysis of the ahādīth with some preconceptions which are at variance 
with a sympathetic understanding of Shī‘ite beliefs, especially Imāmat 
beliefs, and may even be hostile to them. This final reason is, in our 
opinion, the most serious obstacle to a correct understanding of these 
ahādīth. Thus, in apparent contradiction to our early promise not to insert 
too many explanatory notes to the translation, we have here made an 
exception (though it is not really so, since it is entirely necessary) and have 
added in several places quite extensive commentaries to guide to a correct 
understanding of various points which occur in the ahādīth. 

Some of them concern specific hadīth, while others concern points 
which occur repeatedly in many ahādīth or in many chapters; the latter are 
in the majority. It must be noted that these notes are only given in English; 
but a correct understanding of the Arabic can only be undertaken in 
consultation with these English notes. 

 
 

-5- 
 

In the translation we have retained the Islamic format and Arabic 
pronunciation of the names and proper nouns encountered in various 
ahādīth. We were not entirely satisfied with the Biblical equivalents, hut, 
instead, retained the Islamic articulations in the text, following each proper 
noun or name (especially those mentioned in the holy Qur’ān) like Mūsā 
(Moses), ‘Īsā (Jesus), Maryam (Mary), Jibril (Gabriel) ... with its Biblical 
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equivalent in parentheses. 
We took this measure because we strongly believe in preserving the 

original Islamic character even with respect to names and proper nouns. 
We believe in originality even when it comes to appearances, and we shall 
completely avoid imitation arid copying even if it is merely as regards 
pronounciation and expression. 

 
 

-6- 
 
We have included two tables at the beginning of each section:- 
1. A chronological list of the Holy prophet, his daughter and the twelve 
Holy Imāms, giving general particulars and information in tabular form 
about them. For each of them we have assigned a number according to 
their sequence. 
It is hoped that this table will help the reader — even the nonspecialist 
— to understand some important expressions encountered in the chains 
of narration of each hadīth (tradition). 
2. The index containing symbols for terminology commonly 
encountered in the process of narration of hadīth. We have introduced 
these because scholars of hadīth often use there. In this index we have 
also explained some of those terminologies for which no simple 
English equivalent can be found. We have explained such terminology 
in the index and when it appears in the text. We also mention the Arabic 
text in the Latinized form: for example, ‘‘rafa‘ahu’’ — (see List of 
technical terms and special signs used in the traditions). 
Furthermore, we have included three indexes at the end of each 

section:- 
a) The first index lists the originators of the ahādīth to he found in that 
section — the Holy Prophet and the Imāms. 

It begins with a number corresponding to the serial number of the 
originator of the hadīth, the originator being the Prophet or one of the 
Imāms. The serial number has already been assigned in the table at the 
beginning of the section. 

After the number, the form of the name used in the hadīth appears. 
After that, the serial number/s of ahādīth related to the originator 
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is/are listed. For example, in the first index of this section: (7) — Abū 
Ja‘far: 438, 439, etc. 
The number (7) preceding the name (Abū Ja‘far) indicates that the 
originator is Imam Abū Ja‘far Muhammad ibn ‘Alī al-Bāqir (p.b.u.t.) 
who was assigned with this number in the table at the beginning of the 
section. The number following the name is the serial number of the 
ahādīth in the book (or section) related to him, for example, the 438th 
and the 439th hadīth are related to him, etc. 
b) Index of the names of key personalities. Following each name the 
serial numbers of ahādīth in which such a name appears are cited. We 
were content with citing only those names that appeared in the texts of 
the ahādīth proper and ignored the names of narrators. 
c) Index of key places, names of tribes, families, sects and books. 
These last three indexes will be included in the last part of The Book of 

Divine Proof. 
Finally, it is Allāh, the Almighty, from Whom we seek help and 

guidance and upon Whom we rely for the success of our efforts. Moreover, 
we pray that He may pave the way for us to complete what we have 
commenced and to guide our steps, so that we may achieve what we have 
set out to do. We firmly believe that He is the Reconciliator and that He is 
the best Guide and the best Artisan. 

 
 

WORLD ORGANIZATION FOR ISLAMIC SERVICES (WOFIS) 
(Board of Writing, Translation and Publication) 

 
 
5/5/1433 
28/3/2012 
Tehran — Iran 
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CAUTION 
 

I — Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 
group of our associates’’, quoting from Ahmad ibn Muhammad ibn ‘Īsā, 
the Group here means the following five persons:- 

1. Abū Ja‘far Muhammad ibn Yahyā al-‘Att ār al-Qummī; 
2. ‘Alī ibn Mūsā ibn Ja‘far al-Kamandānī; 
3. Abū Sulaymān Dāwūd ibn Kawrah al-Qummī; 
4. Abū ‘Alī Ahmad ibn Idrīs ibn Ahmad al-Ash‘arī al-Qummī; 
5. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī. 
II — Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 

group of our associates’’, quoting from Ahmad ibn Muhammad ibn Khālid 
al-Barqī, the Group here means the following four persons:- 

1. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī; 
2. Muhammad ibn ‘Abdullāh ibn Udhaynah; 
3. Ahmad ibn ‘Abdullāh ibn Umayyah; 
4. ‘Alī ibn al-Husayn as-Sa‘d Ābādī. 
III — Wherever the author (al -Kulaynī) says in the book of al-Kāfī 

‘‘A group of our associates’’, quoting from Sahl ibn Ziyād, the Group here 
means the following four persons:- 

1. Abu ’l-Hasan ‘Alī ibn Muhammad ibn Ibrāhīm ibn Abān ar-Rāzī, 
who is renowned with ‘Allān al-Kulaynī; 

2. Abu ’l-Husayn Muhammad ibn Abī ‘Abdillāh Ja‘far ibn Muhammad 
ibn ‘Awn al-Asadī al-Kūfī, resident of Ray; 

3. Muhammad ibn al-Husayn ibn Farrūkh as -Saffār al-Qummī; 
4. Muh ammad ibn ‘Aqīl al-Kulaynī. 
IV. — Wherever the author (al-Kulaynī) says in the hook of aI-Kāfī 

‘‘A group of our associates’’, quoting from Ja‘far ibn Muhammad who 
quoted from al-Hssan ibn ‘Alī ibn Faddāl, one of them is, Abū ‘Abdillāh al-
Husayn ibn Muhammad ibn ‘Imrān ibn Abī Bakr al-Ash‘arī al-Qummī. 

 
* * * * * * * 
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LIST OF 
Technical terms and special signs used in the Traditions 
 

 =  انبأنا -أخبرنا 
 

that is: "informed us" or "told us". 

 ."that is: "narrated to us =  روى 

 حـّد ثـنـا 
 

 = 
 

that is: "related" or "reported to us". 

  – رفـعـھ 
 یـرفـعـھ 

 

 = 
 

that is: a narrator mentions the name/s of 
persons/s from whom he narrated, but 
the later narrator/s omit his/their names.  

 )–( عـن =  
 

 = 
 

that is: "quoted from", signified by the 
signs (–). 

 ارسلـھ  – مرسًال 
 

 = 
 

that is: quoting (a Tradition) from the 
Prophet or Imãm without describing the 
linking sources between the narrator and 
the Prophet or Imãm. 

* 
 

 = 
 

that is: starting of a new chain of 
narration. 

صّلى اهللا علیھ 
 وآلـھ وسّلم

 

 = 
 

that is: peace and blessing of Allãh be 
upon him (the Prophet) and his progeny 
(p.b.u.h.a.h.p.). 

علیـھ/علیـھا  
 الّسـالم

 = 
 

that is: peace be upon him/her (p.b.u.h.). 

علیھم/علیھمـا 
 الّسـالم

 

 = 
 

that is: peace be upon them (p.b.u.t.). 
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* * * * * * * 
 

CHAPTER 48 
 

CONCERNING THE FACT THAT THE IMĀMS, PEACE BE 
UPON THEM, HAVE KNOWLEDGE OF WHAT HAS BEEN, 
AND WHAT WILL BE: AND THE FACT THAT NOTHING 
CAN BE CONCEALED FROM THEM–MAY THE BLESSING 

OF ALLAH BE UPON THEM 
 

678 – 1. Ahmad ibn Muhammad and Muh ammad ibn Yahyā (–) 
Muhammad ibn al-Husayn (–) Ibrāhīm ibn Ishāq al-Ahmar (–) ‘Abdullāh 
ibn Hammād that Sayf at-Tammār said: 

‘‘We, a group of Shī‘ah, were in the company of Abū ‘Abdillāh 
(p.b.u.h.) at Hijr (a place close to the Ka‘bah in Mecca). He said: ‘Does 
anyone have their eyes on us?’ We turned to the right and to the left, but 
did not see anyone, and we said: ‘No-one has his eyes on us.’ Then he said: 
‘By the Lord of the Ka‘bah, and by the Lord of this building (the Ka‘bah),’ 
– three times (he said this) – ‘if I had been with Mūsā and al-Khidr, I would 
have told them that I had more knowledge than them, and I would have 
informed them of what was not 
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* * * * * * * 
 
then present to them, for Mūsā and al-Khidr (p.b.u.t.) were given the 
knowledge of what was, but were not given the knowledge of what would 
be and what will be till the Hour is come, and we indeed have inherited 
this from the Messenger of Allāh (p.b.u.h.a.h.p.).’ ’’ 

679 – 2. A group of our associates (–) Ahmad ibn Muhammad (–) 
Muhammad ibn Sinān (–) Yūnus ibn Ya‘qūb that al-Hārith ibn al-
Mughīrah and a group of our associates, among whom were ‘Abdu ’l-A‘lā, 
Abū ‘Ubaydah and ‘Abdullāh ibn Bishr al-Kath‘amī, heard Abū ‘Abdillāh 
(p.b.u.h.) say: 

‘‘Verily, I know what is in the heavens and what is in the earth. I know 
what is in Paradise, I know what is in the Fire, and I know what has been 
and what will be.’’ He (the narrator) said: ‘‘Then he paused for a moment, 
and then he saw that this was too difficult for those who heard it from him, 
so he said: ‘I have learnt (all this) from the Book of Allāh, to Whom belong 
Might and Majesty. Truly Allāh, to Whom belong Might and Majesty, 
says: ‘‘In it is the clarification of all things’’ (for original wording see 
hadīth no.610).’ ’’ 
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680 – 3. ‘Alī ibn Muhammad (–) Sahl (–) Ahmad ibn Muhammad ibn 

Abī Nasr (–) ‘Abdu ’l-Karīm that Jamā‘ah ibn Sa‘d al-Kath‘amī said: 
‘‘al-Mufaddal was in the presence of Abū ‘Abdillāh (p.b.u.h.) and al-

Mufaddal said to him: ‘May I be made your ransom, (how can) Allāh make 
obedience to one slave obligatory on (His) creatures, but conceal from him 
the information of the heaven?’ He said: ‘No, Allāh is more generous, 
more merciful and more gentle with His creatures than that he should make 
obedience to one slave obligatory on (His) creatures, but conceal from him 
the information of the heaven, morning and evening.’ ’’ 

681 – 4. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) Ibn 
Mahbūb (–) Ibn Ri‘āb that Durays al-Kunāsī said: 

‘‘I heard Abū Ja‘far (p.b.u.h.) say–and a group of his companions were 
in his presence: ‘I am surprised at the group who accept our mastership, 
take us as their Imāms and claim that obedience to us is obligatory on them 
just as obedience to the Messenger of Allāh (p.b.u.h.a.h.p.), and then go 
against the evidence they have and defeat themselves through the 
unsteadfastness of their hearts, for they belittle our rights and find fault 
concerning this (which is explained later) with those 
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whom Allāh has given the evidence for the truth of the recognition of us 
and submission to our degree. Can you conceive that Allāh, the Blessed, 
the Sublime, would make obedience to those He has appointed masters 
(awliyā’) obligatory on His creatures, and would then conceal from them 
the information of the heavens and the earth, and would then cut off from 
them the sources of knowledge concerning (those matters that) turn up for 
them in which there is (question of) the very basis of their religion?’ 

‘‘Then Humrān said to him: ‘May I be made your ransom, what do you 
say about the affair of the stance of ‘Alī ibn Abī Tālib, al-Hasan and al-
Husayn (p.b.u.t.), their rising up and. their establishing the religion of 
Allāh, may His remembrance be glorified, and of those who exceeded in 
corruption overcoming them and killing them, their being slaughtered and 
defeated?’ Then Abū Ja‘far (p.b.u.h.) said: ‘O Humrān! Allāh, the Blessed, 
the Sublime, fore-ordained this for them, decreed it, finalized it and made 
it a reality by means of their volition, then He carried it out. Thus ‘Alī, al-
Hasan and al-Husayn stood up through the knowledge which had come to 
them before from the Messenger of Allāh (p.b.u.h.a.h.p.); and through 
(this) knowledge are silent those among us who are silent. O Humrān! 
When what came to them of the will of Allāh, to Whom belong Might and 
Majesty, 
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befell them, and He caused those who exceeded in corruption to stand over 
them, if they had asked Allāh, to Whom belong Might and Majesty, that 
He rid them of this and had implored Him in their request that the power 
of those who exceed in corruption be destroyed and their rule be brought 
to an end, He would have accepted and rid them of it; and then the finishing 
of the period of those who exceeded in corruption and the termination of 
their rule would have been quicker than a string of beads which is cut and 
(the beads) scattered. That which befell them, 0 Humrān, was not because 
of a wrong-doing which they had committed, nor as a punishment for 
disobedience in which they disobeyed Allāh, but (it was) for stages and 
honour from Allāh which He wished them to reach. So do not search here 
and there about them.’ ’’ 

682 – 5. ‘Alī ibn Ibrāhīm (–) his father (–) ibn Ma‘bad that Hishām ibn 
al-Hakam said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) at Minā (a place near Mecca) about 
five hundred subjects in (the science of) kalām (see the introduction to 
Kitābu ’t-tawhīd). I would face (him) and say: ‘They (the mutakallimūn) 
say this and that.’ ’’ He said: ‘‘Then he would say: ‘You should say this 
and that.’ I said: ‘May I be made your ransom, as for what is halāl (lawful) 
and harām (unlawful), I know that you 
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are the master of this, and that you are the most knowledgeable of persons 
about it, but as for kalām (where do you get your knowledge)?’ He said to 
me: ‘What is this, O Hishām? Allāh, the Blessed, the Sublime does not use 
a Proof as an argument for His creatures unless he has everything of which 
they are in need.’ ’’ 

683 – 6. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) ‘Umar 
ibn ‘Abdi ’l-‘Azīz (–) Muhammad ibn al-Fudayl that Abū Hamzah said: 

‘‘I heard Abū Ja‘far (p.b.u.h.) say: ‘No, by Allāh, indeed no; no man 
of knowledge can ever be an ignorant person, (that is,) a man who knows 
something but is ignorant of something (else).’ Then he said: ‘Allāh is 
more glorified, more mighty and more generous than that He should make 
obedience to one slave obligatory, and conceal from him the knowledge of 
His heaven and His earth.’ Then he said: ‘He does not conceal that from 
him.’ ’’ 

 
* * * * * 
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CHAPTER 49 
 

CONCERNING THE FACT THAT ALLĀH, TO WHOM BELONG 
MIGHT AND MAJESTY, DID NOT TEACH ANY KNOWLEDGE 
TO HIS PROPHET WITHOUT COMMANDING HIM TO TEACH IT 
TO AMĪR AL-MU’MINĪN, AND THE FACT THAT HE SHARES 

WITH HIM IN KNOWLEDGE 
 

684 – 1. ‘Alī ibn Ibrāhīm (–) his father (–) Ibn Abī ‘Umayr (–) 
‘Abdullāh ibn Sulaymān (–) Humrān ibn A‘yan that Abū ‘Abdillāh 
(p.b.u.h.) said: 

‘‘Indeed, Jibrīl (p.b.u.h.) brought two pomegranates to the Messenger 
of Allāh (p.b.u.h.a.h.p.), and the Messenger of Allāh (p.b.u.h.a.h.p.) ate 
one of them; then he broke the other into two, and ate one half himself and 
gave the other half to ‘Alī to eat. Then the Messenger of Allāh 
(p.b.u.h.a.h.p.) said: ‘O my brother! Do you know what these two 
pomegranates were? He said: ‘No.’ He said: ‘The first was the 
prophethood, and you have no part in it, but the other 
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was Knowledge and you are an (equal) partner with me in it.’1 I said: ‘May 
Allāh make things well for you, how is this? How did he become a partner 
with him in it?’ He said: ‘Allāh did not teach Muhammad (p.b.u.h.a.h.p.) 
any knowledge, without commanding him to teach it to ‘Alī (p.b.u.h.).’ ’’ 

685 – 2. ‘Alī (–) his father (–) Ibn Abī ‘Umayr (–) Ibn Udhaynah (–) 
Zurārah that Abū Ja‘far (p.b.u.h.) said: 

‘‘Jibrīl brought down to the Messenger of Allāh (p.b.u.h.a.h.p.) two 
pomegranates from Paradise, and he gave them to him. He ate one, and 
broke the other into two, he gave ‘Alī (p.b.u.h.) one half of it and he ate it. 
Then he said: ‘O ‘Alī! The first pomegranate which I ate was the 
prophethood, and there was nothing in it for you. But the other one was 
Knowledge, and you are my (equal) partner in it.’ ’’ 

686 – 3. Muhammad ibn Yahyā (–) Muhammad ibn al-Hasan (–) 
Muhammad ibn ‘Abdi ’l-Hamīd (–) Mansūr ibn Yūnus (–) Ibn Udhaynah that 
Muhammad ibn Muslim said: 

1  This has a symbolic reference to the fact that the stage of prophethood was 
exclusively for the Holy Prophet and that the stage of Knowledge was 
common to both him and Amīr al-mu’minīn; not that prophethood and 
knowledge are two pomegranates. Subsequent ah ādīth should be 
understood in this way. 
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‘‘I heard Abū Ja‘far (p.b.u.h.) say: ‘Jibrīl brought down to Muhammad 

(p.b.u.h.a.h.p.) two pomegranates from Paradise. ‘Alī (p.b.u.h.) met him 
and said: ‘‘What are these two pomegranates which are in your hand?’’ He 
said: ‘‘This one is the prophethood, and there is no part in it for you, but 
this one is Knowledge,’’ Then the Messenger of Allāh (p.b.u.h.a.h.p.) split 
it (the second one) into two arid gave him half of it, and the Messenger of 
Allāh (p.b.u.h.a.h.p.) took half of it. Then he said: ‘‘You are my (equal) 
partner in this, I am your partner in it.’’ ’ He said: ‘By Allāh, the Messenger 
of Allāh (p.b.u.h.a.h.p.) does not know any bit of knowledge from what 
Allāh, to Whom belong Might and Majesty, has taught him, without him 
teaching it to ‘Alī. Then this Knowledge passed down to us.’ And then he 
placed his hand on his chest.’’ 

 
* * * * * 
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CHAPTER 50 
 

THE DIMENSIONS OF THE KNOWLEDGE OF THE 
IMĀMS, PEACE BE UPON THEM 

 
687 – 1. Muhammad ibn Yahyā (–) Ahmad ibn Muhammad (–) 

Muhammad ibn Ismā‘īl (–) his paternal uncle Hamzah ibn Bazī‘ that ‘Alī 
as-Sā’ī said that Abu ’l-Hasan al-Awwal (the First) Mūsā (p.b.u.h.) said: 

‘‘The extent of our knowledge is of three kinds: that which is mādin 
(lit., past), that which is ghābir (lit. continues) and that which is hadīth (i.e. 
happening now). As for that which is mādin, it has been explained (to us 
by the Holy Prophet – p.b.u.h.a.h.p.), and that which is ghābir is written 
down (with us), and that which is hadīth (comes to us through) being cast 
into (our hearts, and (through) being spoken (naqr, lit., tapped) into (our) 
ears) 1 This latter is the most excellent of our knowledge, and there is no 
prophet after our Prophet.’’2 

1  For explanations relevant to the understanding of this and the following 
ahādīth, refer to the Appendix to this fascicle, and to chapters 2 and 3 and 
note in fascicle 1 of The Book of Divine Proof. 

2  This last point is to make it quite clear that none of the knowledge of the 
Imāms comes directly through prophetic revelation, and this has been 
explained in detail in our note to chapter 3 of this book. 
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688 – 2. Muhammad ibn Yah yā (–) Ahmad ibn Abī Zāhir (–) ‘Alī ibn 

Mūsā (–) Safwān ibn Yahyā (–) al-Hārith ibn al-Mughīrah that he said: 
‘‘I said to Abū ‘Abdillāh (p.b.u.h.): ‘Inform me of the knowledge of 

the knowledgeable among you.’ He said: ‘It is an inheritance from the 
Messenger of Allāh (p.b.u.h.a.h.p.) and from ‘Alī (p.b.u.h.).’ I said: 
‘Among us it is said that it is in fact cast into your hearts and spoken into 
your ears.’ He said: ‘(Yes), in this way (as well).’ ’’ 

689 – 3. ‘Alī ibn Ibrāhīm (–) his father (–) the person who narrated (it) 
to him that al-Mufaddal ibn ‘Umar said: 

‘‘I said to Abu ’l-Hasan (p.b.u.h.): ‘It has come to us through narration 
from Abū ‘Abdillāh (p.b.u.h.) that he said: ‘‘Verily, our knowledge is 
ghābir (lit., has been left), or is written down (mazbūr), or is pricked in 
(our) hearts or spoken into (our) ears.’’ ’ He said: ‘As for (the knowledge 
which is) ghābir, it is (that part) of our knowledge which we have received 
before, and as for what has been written down it is what will happen (in 
the future), and as for what has been pricked in (our) hearts it is inspiration 
(ilhām), and as for what is spoken into (our) ears it is the affairs of the 
angels.’ ’’ 
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CHAPTER 51 
 

CONCERNING THE FACT THAT IF THE SECRETS OF 
THE IMĀMS, PEACE BE UPON THEM, COULD BE KEPT 
UNDISCLOSED THEY WOULD INFORM EVERYONE OF 
WHAT IS TO THEIR ADVANTAGE AND WHAT IS TO 

THEIR DISADVANTAGE 
 

690 – 1. A group of our associates (–) Ahmad ibn Muhammad (–) al-
Husayn ibn Sa‘īd (–) Fadālah ibn Ayyūb (–) Abān ibn ‘Uthmān that ‘Abdu 
’l-Wahīd ibn al-Mukhtār said: 

‘‘Abū Ja‘far (p.b.u.h.) said: ‘If your tongues had been tied (i.e., if you 
could keep to yourself what you know). I would have told everyone what 
is to their advantage and what is to their disadvantage.’ ’’ 

691 – 2. By the same chain of transmission (–) Ahmad ibn Muhammad 
(–) Ibn Sinān that ‘Abdullāh ibn Muskān said: 
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‘‘I heard Abū Basīr say: ‘I said to Abū ‘Abdillāh (p.b.u.h.): ‘‘How was 

it possible for what happened to the companions of ‘Alī to happen, while 
they, had knowledge of their deaths and what would happen to them (that 
is, if they knew this, why did they not try to evade their future)’’?’ He said: 
‘He answered me – as if he were angry – ‘‘How could it be possible if not 
through themselves (that is, if they had not themselves accepted their 
future)?’’ I said: ‘‘What prevents you (from telling your companions their 
future), may I be made your ransom?’’ He said: ‘‘This door has been 
closed, except that al-Husayn ibn ‘Alī – may the blessings of Allāh be upon 
them – opened it a little, but only a little (that is, he informed his 
companions on the eve of ‘Āshūrā of what would befall them).’’ Then he 
said: ‘‘O Abū Muhammad!. Indeed they were people whose mouths were 
tied (that is, they could keep secrets to themselves).’’ ’ ’’ 

 
* * * * * 
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CHAPTER 52 
 

CONCERNING WHAT HAS BEEN CONFIDED TO THE 
MESSENGER OF ALLĀH, MAY THE BLESSINGS OF 
ALLĀH BE UPON HIM AND HIS PROGENY, AND TO THE 
IMĀMS, PEACE BE UPON THEM, FROM THE MATTERS 

OF THE RELIGION 
 

692 – 1. Muhammad ibn Yah yā (–) Ahmad ibn Abī Zāhir (–) ‘Alī ibn 
Ismā‘īl (–) Safwān ibn Yahyā (–) ‘Āsim ibn Humayd that Ahū Ishāq an-
Nahwī said: 

‘‘I went into the presence of Abū ‘Abdillāh (p.b.u.h.), and 1 heard him 
say: ‘Truly Allāh, to Whom belong Might and Majesty, has educated his 
Prophet in moral perfections (addaba) because of His love for him, and He 
has said: Surely thou, art upon a mighty morality (al-Qalam, 68:4). Then 
He delegated (the duty, for example, to educate others) to him, and He to 
Whom belong Might and Majesty said: Whatever the Messenger gives 
you, take; whatever he forbids you, give over (al-Hashr, 
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59:7); and He to Whom belong Might and Majesty said: Whosoever obeys 
the Messenger, thereby obeys Allāh (an-Nisā’, 4:80).’ ’’ He said: ‘‘Then 
he said: ‘Verily, the Prophet of Allāh delegated (it) to ‘Alī and entrusted 
(it) to him. Then you accepted this but the (other) people rejected it. By 
Allāh, we desire that you should speak when we speak, and be silent when 
we are silent. We are what is between you and Allāh, to Whom belong 
Might and Majesty. Allāh has not created any good for anyone against our 
commands.’ ’’ 

*A group of our associates (–) Ahmad ibn Muhammad (–) Ibn Abī 
Najrān (–) ‘Āsim ibn Humayd that Abū Ishāq said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ...’’, then he said what is above. 
693 – 2. ‘Alī ibn Ibrāhīm (–) his father (–) Yahyā ibn Abī ‘Umrān (–) 

Yūnus (–) Bakkār ibn Bakr that Mūsā ibn Ashyam said: 
‘‘I was in the presence of Abū ‘Abdillāh (p.b.u.h.) when a man asked 

him about (the interpretation of) a verse from the Book of Allāh, to Whom 
belong Might and Majesty, and he informed him about it. Then someone 
else came into him and asked him about the same verse, 
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and he informed him about it (in a way which was) opposed to what he 
had told the first man. Then something according to Allāh’s wish got into 
me to a point as if my heart was being sliced with knives, and I said to 
myself: ‘I left Abū Qatādah in Shām, and he never made a mistake about 
a single wãw (a letter in the Arabic alphabet) or the like of it, and I have 
come to this man who makes all these mistakes.’ And while I was thus, 
another man came to him and asked him about this same verse, and he 
informed him (in a way which was) opposed to what he had informed me 
(tine first man) and what he had informed the other man. Then my heart 
was appeased, for I knew that this was because of taqiyyah (precautionary 
dissimulation).’’ He said: ‘‘Then he turned to me and said to me: ‘O Ibn 
Ashyam, Allāh to Whom belong Might and Majesty, authorized Sulaymān 
ibn Dāwūd, and said: This is Our gift, bestow or withhold without 
reckoning (Sād, 38:39), and He authorized His prophet (p.b.u.h.a.h.p.) 
and said: Whatever the Messenger gives you, take; whatever he  
forbids you, give over (al-Hashr, 59:7). And whatever the Messenger of 
Allāh (p.b.u.h.a.h.p.) has been authorized, he has authorized it to us.’ ’’1 

1  There are two matters which need to be mentioned here; one is specific to 
this h adīth, the other applies to all the ah ādīth in this chapter. 

That which is concerned specifically with this hadīth can be divided up 
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thus: 
a) al-‘Allāmah al-Majlisī (Mir’ātu’l-‘uqūl, vol.3, p.148) says of Abū 
Qatādah that his name is Tamīm ibn Nudhayr al-‘Adawī; however it does not 
seem possible that this can be the case since al-‘Adawī was a Basrian and had 
no relation with Shām (Ibn Sa‘d, at-Tabaqāt, vol.7, pt.l, p.94; Ibn Hajar, 
Tahdhibu ’t-tahdhīb, vol.12, p.205; al-Isābah, vol.1, pp.378 – 379). This 
Abū Qatādah is in fact another one of the people of Shām ( ? – 164/781). He 
was a narrator of hadīth who is known to us only by what the scholars of 
hadīth have left to us, viz. that he was Abū Qatādah of Shām, and that he was 
not a trustworthy narrator (al-Bukhārī, at-Tarīkhu ’l-kabīr, [al-kunā], vol.9, 
p.64; al-Khat īb, Tārīkh Baghdād, vol.14, pp.401 – 402; adh-Dhahabī, 
Mīzānu ’l-i‘tidāl, vol.4, p.564; Ibn Hajar, Lisānu ’l-mīzān, vol.7, p.97; al-
Isābah, vol.4, p.39). 
b) Mūsā ibn Ashyam was a person who is deemed untrustworthy in 
narration, and even his faith is doubted (al-Kishshī, p.344; Majma‘u ’r-rijāl, 
vol.6; pp.149 – 150; Ibn Dāwūd, p.521; al-‘Allāmah, p.257; Jāmi‘u ’r-
ruwāt, vol.2, p.271). For this reason, this hadīth is counted as weak, as is 
said in Mir’ātu ’l-‘uqūl, vol.3, p.148. 
c) It should be observed that the fact that the Imām gave three different 
explanations (tafsīr) for one verse does not mean that they contradict each 
other. As in any other scientific explanation, the words must be chosen so as 
to suit the capacity of the audience, and the three different tafsīrs thus 
corresponded each to the needs and understandings of the three persons who 
asked for them. The narrator’s mistake was to imagine that tafsīr is something 
fixed like the verse itself (see his reference to Ahū Qatādah); but in fact there 
is no need to invoke taqiyyah as an explanation for the differences, the matter 
is simpler than that. 

The second matter concerns the fashion in which the command of Allāh 
is manifested in the Prophet. This can be divided up into two ways; firstly the 
command may come to him directly, as in the case of the verses of the Qur’ān, 
for example. Secondly, Allāh may create in the Prophet a power or capacity 
to perceive reality and the affairs of the world without any error so that he 
knows in every instance what is necessary to be done according to the needs 
of the people and the situation. This second kind is intrinsically related to the 
purity and sinlessness (‘ismah) of the Prophets and Imāms. This corresponds 
to the meanings of hukm (judgement) and ‘ilm (knowledge) as they appear in 
the Qur’ān, viz: And when he (Mūsā) was fully grown and in the perfection of 
his strength, We gave him judgement and knowledge (al-Qasas, 28:14), or 
when the Qur’ān say of Yūsuf: And when he was fully grown, We gave him 
judgement and knowledge (Yūsuf, 12:22). In the case of the Holy Prophet 
(p.b.u.h.a.h.p.) the verses relevant to this form of command from Allāh are 

www.wofis.com - info@wofis.com



 
* * * * * * * 

694 – 3. A group of our associates (–) Ahmad ibn Muhammad (–) al-
Hajjāl (–) Tha‘labah that Zurārah said: 

‘‘I heard Abū Ja‘far and Abū ‘Abdillāh (p.b.u.t.) say: ‘Verily, Allāh, 
Lo Whom belong Might and Majesty, has delegated to His Prophet 
(p.b.u.h.a.h.p.) the affairs of His creatures, so that He can see how (good) 
their obedience is.’ Then they recited this verse: Whatever the Messenger 
gives you, take; whatever he forbids you, give over.’’ 

695 – 4. ‘Alī ibn Ibrāhīm (–) his father (–) Ibn Abī ‘Umayr (–) ‘Umar 
ibn Udhaynah that Fudayl ibn Yasār said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say to one of the companions of Qays 
al-Māsir: ‘Surely Allāh, to Whom belong Might and Majesty, 

mentioned in the ahādīth in this chapter. The meaning of the ta’dīb 
(education in moral perfection) which was given by Allāh to the Holy Prophet 
and which is mentioned here is exactly what we have just described, which, 
when it reached its perfection, permitted the Prophet to educate others, and 
administer the society. 

Thus when, in the ahādīth of this chapter, we see that the commands are 
of two kinds, one created by Allāh, the other created by the Holy Prophet. the 
meaning is also as we have explained, that is, that one series of commands 
came directly to the Prophet, and another was issued through him according 
to his perfect and faultless perception of reality (his sunnah, as in the 
distinction between fard u ’llāh, what Allāh has made obligatory, and the 
sunnah of the Prophet, what the Prophet actualised). Thus both of them are 
in fact the gifts of Allāh and are created by Him alone. 
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educated His Prophet in moral perfections and made his education 
excellent, and when He had perfected his education for him he said: Surely 
thou art upon a mighty morality (al-Qalam, 68:4). Then he delegated to 
him the affairs of the religion and the community, so that he might rule 
over and guide His creatures. And He, to Whom belong Might and 
Majesty, said: Whatever the Messenger gives you, take; whatever he 
forbids you, give over (al-Hashr, 59:7). Verily, the Messenger of Allāh 
(p.b.u.h.a.h.p.) was the one who was rightly guided, the one who 
succeeded, and the one who was confirmed by the ruhu ’l-qudus (the Pure 
Spirit). He neither slipped nor erred in anything by which he ruled and 
guided the creatures. So he was educated in the moral perfection of Allāh. 

‘‘ ‘In this way Allāh, to Whom belong Might and Majesty made the 
prayer obligatory as two two rak‘ahs, ten rak‘ahs (all together, in the daily 
prayers). The Messenger of Allāh (p.b.u.h.a.h.p.) added to the two rak‘ahs, 
two rak‘ahs (i.e., in the prayers of noon, afternoon and night), and one 
rak‘ah at sunset (maghrib), and these are counted as equal to the obligatory 
ones. They may not be omitted except while journeying; and he made the 
additional rak‘ah in maghrib single and made it fixed both while 
journeying and while at home. And Allāh, to Whom belong Might and 
Majesty, permitted all of this to him, and the obligation became seventeen 
rak‘ahs. Then the Messenger of Allāh 
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(p.b.u.h.a.h.p.) actualised the supererogatory prayers as thirty-four rak‘ahs, 
twice the obligatory (number of) prayers, and Allāh, to Whom belong 
Might and Majesty, permitted this to him. So the obligatory and 
supererogatory prayers were fifty-one rak‘ahs. Of these are the two rak‘ahs 
sitting down after darkness (‘utamah, that is, after the obligatory night 
prayer) which is counted as one rak‘ah to go with (the one rak‘ah of) al-
watr. (The supererogatory prayers are: noon, eight rak‘ahs; afternoon, 
eight; sunset four; after mid-night, eight and two [ash-shaf‘] and one [al-
watr]; morning two; altogether thirty-three, plus the two maghrib ones 
sitting counted as one, making a total of thirty-four). 

‘‘ ‘Allāh has made the fast of Ramad ān obligatory in every year, and 
the Messenger of Allāh (p.b.u.h.a.h.p.) actualised the fasting of Sha‘bān 
and of three days in each month, twice the obligatory (fast) (i.e., 30 plus 
[3 x 10] days, not obligatory, just as the supererogatory prayers), and 
Allāh, to Whom belong Might and Majesty permitted this to him. Allāh, 
to Whom belong Might and Majesty, made wine (khamr) forbidden in its 
essence, and the Messenger of Allāh (p.b.u.h.a.h.p.) made any drink which 
intoxicates forbidden, and Allāh permitted all this to him. 

‘‘ ‘The Messenger of Allāh (p.b.u.h.a.h.p.) detested certain things and 
showed his dislike of them, but he did not forbid them with an obligatory 
forbidding (harām), instead he forbade them with the 
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forbidding of detestation and dislike. He conceded that they might be done, 
and the carrying out of what he had conceded became an obligation on the 
creatures just as the obligation of carrying out what is forbidden and what 
is ordained (i.e., it became forbidden for them to abstain absolutely from 
doing that which was only makrūh [detested and disliked]). The Messenger 
of Allāh (p.b.u.h.a.h.p.) did not concede to them anything which he had 
forbidden with an obligatory forbidding, nor (allow them not to do) 
anything which he had commanded by a command which must be obeyed. 
So he forbade any intoxicating drink with an obligatory forbidding, and 
did not concede to anyone in this. And the Messenger of Allāh 
(p.b.u.h.a.h.p.) did not concede to anyone any reduction in the two rak‘ahs 
which he had put with what Allāh, to Whom belong Might and Majesty, 
had made obligatory, but rather he ordained them with an obligatory 
ordaining. He did not concede to anyone anything of these except for the 
traveller. No one can permit anything unless the Messenger of Allāh 
(p.b.u.h.a.h.p.) has conceded it. Thus the command of the Messenger of 
Allāh (p.b.u.h.a.h.p.) corresponds to the command of Allāh, to Whom 
belong Might and Majesty, and his forbidding to the forbidding of Allāh, 
to Whom belong Might and Majesty; and submission to him was made 
obligatory on creatures just as submission to Allāh, the Blessed, the 
Sublime.’ ’’ 
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696 – 5. Abū ‘Alī al-Ash‘arī (–) Muhammad ibn al-Jabbār (–) Ibn 
Faddāl (–) Tha‘labah ibn Maymūn (–) Zurārah that he heard Abū Ja‘far 
and Abū ‘Abdillāh (p.b.u.t.) say: 

‘‘Verily, Allāh, the Blessed, the Sublime, has delegated to His Prophet 
(p.b.u.h.a.h.p.) the affairs of His creatures, so that He can see how (good) 
their obedience is.’’ Then they recited this verse: Whatever the Messenger 
gives you, take; and whatever he forbids you, give over. 

*Muhammad ibn Yahyā (–) Ahmad ibn Muhammad (–) al-Hajjāl (–) 
Tha‘labah ibn Maymūn (–) Zurārah, narrated as above. 

697 – 6. Muhammad ibn Yahyā (–) Ahmad ibn Muhammad (–) 
Muhammad ibn Sinān (–) Ishāq ibn ‘Ammār that Abū ‘Abdillāh (p.b.u.h.) 
said: 

‘‘Verily, Allāh, the Blessed, the sublime, educated His Prophet 
(p.b.u.h.a.h.p.) in moral perfections, and when (his education) reached to 
where lie wished, He said to him: Surely thou art upon a mighty morality. 
And then He delegated to him His religion and said: Whatever the 
Messenger gives you, take; and whatever he forbids you, give over. Surely 
Allāh, to Whom belong Might and Majesty, determined the portions of 
inheritance and did not detail anything for the grand- 
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parents, and the Messenger of Allāh (p.b.u.h.a.h.p.) gave them one-sixth, 
and Allāh, may His remembrance be glorified, permitted this to him (for 
details refer to books on inheritance). This is the word of Allāh, to Whom 
belong Might and Majesty: This is Our gift, bestow or withhold without 
reckoning (Sād, 38:39).’’ 

698 – 7. al-Husayn ibn Muhammad (–) Mu‘allā ibn Muhammad (–) al-
Washshā’ (–) Hammād ibn ‘Uthmān (–) Zurārah that Abū Ja‘far (p.b.u.h.) 
said: 

‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) determined the indemnity for 
an eye and the blood-money for the whole person and He forbade nabīdh 
(a slightly intoxicating beverage which could be made from several things, 
but was not greatly fermented) and every intoxicating substance.’’ Then a 
man said to him: ‘‘Did the Messenger of Allāh (p.b.u.h.a.h.p.) determine 
(anything) without something coming (to him) concerning it?’’ He said: 
‘‘Yes, so that he who obeyed the Messenger could be known from he who 
disobeyed him.’’ 

699 – 8. Muhammad ibn Yah yā that Muhammad ibn al-Hasan said: 
‘‘I found in the Nawādir (the name of a book) of Muhammad ibn Sinān 

that ‘Abdullāh ibn Sinān said: ‘Abū ‘Abdillāh (p.b.u.h.) said: 
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‘‘By Allāh, Allāh does not delegate to anyone of His creatures except to 
the Messenger of Allāh (p.b.u.h.a.h.p.) and to the Imāms. He, to Whom 
belong Might and Majesty, said: Surely We have sent down to thee the 
Book with the truth, so that thou mayest judge between the people by that 
Allāh has shown thee (an-Nisā’, 4:105), and this was carried through to the 
successors (p.b.u.t.).’’ ’ ’’ 

700 – 9. Muhammad ibn Yah yā (–) Muhammad ibn al-Hasan (–) 
Ya‘qūb ibn Yazīd (–) al-Hasan ibn Ziyād that Muhammad ibn al-Has an al-
Mīthamī said: 

‘‘I heard Abū ‘Ahdillāh (p.b.u.h.) say: ‘Verily, Allāh, to Whom belong 
Might and Majesty, educated His Messenger in moral perfection till He 
had established him as He wished. Then He delegated to him (the affairs 
of His religion) and said, may His remembrance be made mighty: 
Whatever the Messenger gives you, take; whatever he forbids you, give 
over. And what Allāh delegated to His Messenger (p.b.u.h.a.h.p.), he has 
delegated to us.’ ’’ 

701 – 10. ‘Alī ibn Muhammad (–) one of our associates (–) al-Husayn 
ibn ‘Abdi’r-Rahmān (–) Sandal al-Khayyāt that Zayd ash-Shahhām said: 
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‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about the words of He Who is 
Sublime: This is Our gift; bestow or withhold without reckoning (Sād, 
38:39). He said: ‘He gave Sulaymān a great kingdom. Then this (same) 
verse was carried through to the Messenger of Allāh (p.b.u.h.a.h.p.), so he 
could bestow anything he wished to anyone he wished, and hold back from 
anyone he wished. Allāh gave him the most excellent of what He had given 
to Sulaymān, as He said: Whatever the Messenger gives you, take; and 
whatever he forbids you, give over.’ ’’ 

 
 

CHAPTER 53 
 

CONCERNING TO WHICH OF THOSE PERSONS WHO 
HAVE PASSED AWAY THE IMĀMS MAY BE COMPARED, 
AND THE FACT THAT SAYING THERE IS PROPHETHOOD 

IN THEM IS REPUGNANT 
 

702 – 1. Abū ‘Alī al-Ash‘arī (–) Muhammad ibn ‘Abdi’l-Jabbār (–) 
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‘‘I said to Abū Ja‘far (p.b.u.h.): ‘What is the rank of the men of 
Knowledge?’ He said: ‘Like Dhu ’l-Qarnayn (see 18:83 – 99, especially: 
We established him in the land, and We gave him a way to everything) and 
the companion of Sulaymān (see 27:40), and the companion of Mūsā 
(p.b.u.t.) (See 18:65; Then they found one of Our servants unto whom We 
had given mercy from Us, and We had taught hire knowledge proceeding 
from Us).’ ’’ 

703 – 2. ‘Alī ibn Ibrāhīm (–) his father (–) Ibn Abī ‘Umayr that al-
Husayn ibn Abi ’l-‘Alā’ said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) said: ‘It terminates in us with what is halāl 
(lawful) and what is harām (unlawful), but (as for) the prophethood, no, 
(we have no part):’ ’’ 

704 – 3. Muhammad ibn Yahyā al-Ash‘arī (–) Ahmad ibn Muhammad 
(–) al-Barqī (–) an-Nadr ibn Suwayd (–) Yahyā ibn ‘Imrān al-Halabī that 
Ayyūb ibn al-Hurr said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘Verily, Allāh, may His 
remembrance be made mighty, sealed the prophets with your Prophet, so 
there will never be a prophet after him. And He sealed the Books with your 
Book, so there will never be a book after it. He sent down in it the 
clarification of all things, of (the way in which) you were created, and of 
the creation of the heavens and the earth, and the information of what was 
before you, the distinguishing of what is 
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between you, and information of what will be after you, of the affairs of 
Paradise and the Fire, and of that which you will reach.’ ’’ 

705 – 4. A group of our associates (–) Ahmad ibn Muhammad (–) al-
Husayn ibn Sa‘īd (–) Hammād ibn ‘Īsā (–) al-Husayn ibn al-Mukhtār that 
al-Hārith ibn al-Mughīrah said: 

‘‘Abū Ja‘far (p.b.u.h.) said: ‘Indeed, ‘Alī (p.b.u.h.) was a muhaddath 
(see chap. 3).’ I said: ‘Then you say he was a prophet?’ ’’ He said: ‘‘He 
moved his hand like this (to indicate a negative answer). Then he said: ‘He 
was like the companion of Sulaymān, and like the companion of Mūsā, 
and like Dhu ’l-Qarnayn. Has it not reached you that he (Amīr al-mu’minīn 
– p.b.u.h.) said: ‘‘Among you there is the like of him (i.e., Dhu ’l-
Qarnayn).’’?’ ’’ 

706 – 5. ‘Alī ibn Ibrāhīm (–) his father (–) Ibn Abī ‘Umayr (–) Ibn 
Udhaynah that Burayd ibn Mu‘āwiyah said: 

‘‘I said to Abū Ja‘far and Abū ‘Abdillāh (p.b.u.t.): ‘What is your station? 
And to whom of those who have passed away can you be compared?’ They 
(both) said: ‘The companion of Mūsā and Dhu ’l-Qarnayn; they were both 
men of Knowledge but they were not prophets.’ ’’ 
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707 – 6. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) al-
Barqī (–) Abū Tālib that Sadīr said: 

‘‘I said to Abū ‘Abdillāh (p.b.u.h.): ‘Verily, a group is claiming that 
you are gods. They recited to us in this matter (the verse of) the Qur’ān: 
And it is He Who in heaven it God and in earth is God (az-Zukhruf. 
43:84).’ (They misinterpreted this as: ‘‘And it is He Who in heaven is God, 
and in earth there is a god.’’) He said: ‘O Sadīr, my hearing, my sight, the 
external part of my body, my flesh, my blood and my hair are (all) quit of 
these people, and Allāh (too) is quit of them. They are not of my religion 
nor of the religion of my forefathers. By Allāh. Allāh will not join me with 
them on the Day of Resurrection, except in that He will be wrathful against 
them.’ ’’ He said: ‘‘I said: ‘And there is with us a group who are claiming 
that you are messengers, and they recite to us (the verse of) the Qur’ān: O 
Messengers, eat of the good things and do righteousness: surely I know the 
things you do (al-Mu’minīn, 23:51).’ (Perhaps they understood that since 
the word of Allāh is always applicable, He must here be speaking to a 
living being, and that since the Messenger of Allāh [p.b.u.h.a.h.p.] was 
dead, He must he addressing another. However, it is clear from the context 
that this is the narration of Allāh’s speech in the past, and the following 
verse quite obviously makes this point). He said: 
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‘O Sadīr, my hearing, my sight, my hair, the external part of my body, my 
flesh and my blood are (all) quit of these people, and Allāh and His 
Messenger are quit of them (too). They are not of my religion, nor of the 
religion of my forefathers. By Allāh, Allāh will not join me to them on the 
Day of Resurrection, except in that He will he wrathful against them.’ ’’ 
He said: ‘‘I said: ‘What arc you?’ He said: ‘We are the depositories of 
Allāh’s knowledge; we are the expounders of Allāh’s command; we are an 
immaculate people. Allāh, the Blessed, the Sublime, has commanded 
obedience to us, and forbidden disobedience of us. We are the Proof that 
reaches over those who are under the sky and over the earth.’ ’’ 

708 – 7. A group of our associates (–) Ahmad ibn Muhammad (–) al-
Husayn ibn Sa‘īd (–) ‘Abdullāh ibn Bahr (–) Ibn Muskān (–) ‘Abdu ’r-
Rahmān ibn Abī ‘Abdillāh that Muhammad ibn Muslim said: 

‘‘I heard Ahū ‘Abdillāh (p.b.u.h.) say: ‘The Imāms are of the station 
of the Messenger of Allāh (p.b.u.h.a.h.p.), except (in) that they are not 
prophets and (in that) they are not allowed (the same number of) wives 
which were allowed to the Prophet (p.b.u.h.a.h.p.). However. apart from 
this, they are in it (other matters) of the station of the Messenger of Allāh 
(p.b.u.h.a.h.p.).’ ’’ 
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CHAPTER 54 
 

CONCERNING THE FACT THAT THE IMĀMS, PEACE BE 
UPON THEM, ARE MUHADDATHŪN1 AND ARE MADE TO 

UNDERSTAND PERFECTLY 
 

709 – 1. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) al-
Hajjāl (–) al-Qāsim ibn Muhammad that ‘Ubayd ibn Zurārah said: 

‘‘Abū Ja‘far (p.b.u.h.) dispatched to Zurārah (ibn A‘yan) that he inform 
al-Hakam ibn ‘Utaybah (al-Kindī al-Kūfī [50/670 – 115/733], one of the 
tābi‘ī [those who knew the companions of the Holy Prophet and famous 
narrators of hadīth]) that the Sucessors to Muh ammad – peace he upon him 
and them – are muhaddathūn.’’ 

710 – 2. Muhammad (–) Ahmad ibn Muhammad (–) Ibn Mahbūb (–) 
Jamīl ibn Sālih (–) Ziyād ibn Sūqah that al-Hakam ibn ‘Utaybah said: 

1  See chapter 3 and note. 
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‘‘I went in to the presence of ‘Alī ibn al-Husayn (p.b.u.h.) one day, and 
he said: ‘O Hakam! Do you know the verse by which (it can be understood 
that) ‘Alī ibn Abī Tālib (p.b.u.h.) knew his murderer, and knew the great 
matters of which he used to inform the people?’ ’’ al-Hakam said: ‘‘I said 
to myself: ‘I am going to come across some knowledge from the 
knowledge of ‘Alī ibn al-Husayn by which I can know these great matters.’ 
’’ He said: ‘‘Then I said: ‘No, by Allāh. I do not know.’ ’’ He said: ‘‘Then 
I said: ‘‘Will you inform me of the verse, O son of the Messenger of 
Allāh?’ He said: ‘Those, by Allāh, are the words of Allāh, may his 
remembrance be made mighty: We sent not ever any messenger or prophet 
before thee (al-Hajj, 22:52) nor any muhaddath (see chap. 3 and note), and 
‘Alī ibn Abī Tālib (p.b.u.h.), was a muhaddath.’ Then a man, who was 
called ‘Abdullāh ibn Zayd, who was the brother of ‘Alī (ibn al-Husayn) 
through his mother. said to him: ‘Glory be to Allāh, (was he) a 
muhaddath?’ It was as if he did not accept this. Then Abū Ja‘far (p.b.u.h.) 
turned to us and said: ‘Take note, by Allāh, indeed the son of your mother 
(i.e., ‘Abdullāh ibn Zayd), after all, knew this.’ ’’ He said: ‘‘Then when 
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he had said this, the man was silent. Then he said: ‘It is this in which Abu 
’l-Khattāb met his doom, for he did not know the real interpretation of 
muhaddath and nabī (prophet).’ ’’1 

1  Two points need to be mentioned in respect of this hadīth. 
i)  This hadīth is in fact two h adīth, one forming the first part, and the 
other forming the second. The first part is as al-Kulaynī narrates and 
Muhammad ibn al-Hasan as-S affār ( ? – 290/903) who was the teacher of 
ash-Shaykh al-Kulaynī, narrates it with the same chain of transmission. The 
text stops after the verse of the Holy Qur’ān, and continues thus: 

‘‘I (i.e., al-Hakam) said: ‘Was ‘Alī ibn Abī Tālib a muhaddath?’ He said: 
‘Yes, and every Imām from us, the Ahlu ’l-bayt, is indeed a muhaddath.’ ’’ 
(Basā’iru ’d-darajāt, pp.319 – 320; al-Bihār, vol.26, p.67) 
Thus the last part of the sentence after the verse is really a question asked 

by al-Hakam, and not a part of the words of the Imām. 
The remaining part, starting with the entry of ‘Abdullāh ibn Zayd, is 

actually a completely different hadīth from which the chain of transmission 
has been dropped, which concerns al-Imām Abū Ja‘far (p.b.u.h.), concerning 
the same matter, and this hadīth comes in its complete form as hadīth no.1391 
of this book. In fact, the correct name of this man is ‘Abdullāh ibn Zubayd, 
and his mother was the foster mother of ‘Alī ibn al-Husayn (p.b.u.h.). A 
detailed description of this matter will be given in the foot-note of hadīth no. 
1391. 

The evidence for these being two completely-different hadīth is that as-
S affār, Shaykh al-Kulaynī’s teacher, narrates them as two separate h adīth 
with two completely different chains of transmission. The first is as we have 
given above, and the second is: 

as-S affār says: ‘‘ ‘Alī ibn al-Hassan narrated to us (–) Mūsā ibn Bakr (–) 
Humrān that Abū Ja‘far (p.b.u.h.) said: ‘The Messenger of Allāh 
(p.b.u.h.a.h.p.) said: ‘‘From my Ahlu ’l-bayt, there are twelve 
muh addath.’’ ’ Then ‘Abdullāh ibn Zayd, who was the brother of ‘Alī 
ibn al-Husayn (p.b.u.h.), said to him (Abū Ja‘far): ‘... (the rest as in the 
narration of al-Kulaynī).’ ’’ (Bas a’iru ’d-darajāt, p. 320; al-Bihār, vol. 
26, pp.67 – 68: ibid., vol.47, pp.341). For details of ‘Abdullāh ibn Zayd, 
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refer to the note to this subsequent hadīth. 
ii)  The last sentence of the Imām’s words contain a reference to Abu ’l-
Khat t āb. This part is not included in hadīth no.1391, but it is in the version 
narrated by as-S affār. Thus we should clarify the position here. 

Abu ’l-Khat t āb’s full name is Muhammad ibn al-Miqlās (Abū Zaynab) 
al-Asadī al-Kūfī, and he was the leader of the extremist Khatt ābiyyah sect. 
At the beginning he was a true Imāmite Shī‘ah, and was even trustworthy in 
h adīth, being a companion of al-Imām as-S ādiq (p.b.u.h.). However, he 
subsequently became an extremist, and he believed that the Imāms were 
prophets, which is what is referred to in this hadīth, and it is said that more 
than this he believed in the divinity of the Imāms. The Khatt ābiyyah 
attributed false sayings to him, such as the transmigration of souls (tanāsukh), 
incarnation (h ulūl), and it is said that they believed he was a prophet, even a 
god. al-Imām as-S ādiq (p.b.u.h.) repudiated him and cursed him and his 
followers, and there are many ahādīth from al-Imām as-S ādiq (p.b.u.h.) and 
the subsequent Imāms which relate their rejection and cursing of him. 

Abu ’l-Khat t āh and his followers gave the appearance of much 
preoccupation with worship and abstinence, and were often in the Great 
Mosque in Kūfah engaged in these activities, until, during the time of al-
Mansūr al-‘Abbāsī (95/714 – caliphate 136/754 – 158/775) his governor in 
Kūfah, his nephew ‘Īsā ibn Mūsā (102/721 – 167/783), sent troops into the 
Mosque after the Khatt ābiyyah in 137/754 – 755; there followed fierce 
fighting in which, despite the Khat tābiyyah not being armed, all of this sect 
were killed, about seventy persons. Afterwards the sect completely 
disappeared, and, like most extremists Shī‘ite sects, no trace of them remains, 
although some historians allege that the esoteric tendency of Ismā’īlism 
found its origins in the Khatt ābiyyah sect and the ideas of Abu ’l-Khat t āb 
(Ibn an-Nadīm, p.238; Ibn al-Athīr, vol.8, p.28). 

(For details of Abu ’l-Khat t āh and his sect, refer to: Tanqīhu ’l-maqāl, 
vol.3, pt.l, pp.189 – 191; Mu‘jam rijāli ’l-h adīth, vol.8, pp.25 – 26; ibid., 
vol.14, pp.258 – 276; and other biographies; Sa‘d ibn ‘Abdillāh al-Ash‘arī, 
al-Maqālāt wa ’l-firaq, pp.54 – 55, 63 – 64, 81 – 83; an-Nawbakhtī, Firaqu 
’sh-Shī‘ah, pp.37 – 40, 58 – 64; and other books on sects.) 

Now, we are faced with a historical difficulty, for the extremism of Abu 
’l-Khat t āb only manifested itself in the time of al-Imām as-S ādiq (p.b.u.h.) 
(83/702 – 148/765). Therefore it seems that the person referred to in this 
h adīth cannot be him, for he was not known for these views in the time of al-
Imām al-Bāqir (p.b.u.h.) (57/676 – 114/733). 

Thus, it seems highly probable that the person referred to was in fact al-
Mughīrah ibn Sa‘īd al-Bajalī al-Kūfī who was the head of the extremist 
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Mughīrīyyah sect, who were more famous than the Khatt ābiyyah and 
preceded them. They held similar but more extreme views concerning al-
Imām al-Bāqir and the subsequent Imāms. Perhaps it is even true that the 
Khat t ābiyyah sect sprang from the remnants of the Mughīrīyyah. al-
Mughīrah was a contemporary of al-Imām al-Bāqir (p.b.u.h.), and declared 
his views during his Imāmate, although his rebellion was during the time of 
al-Imām as-S ādiq (p.b.u.h.) in the year 119/737, when Khālid ibn ‘Abdillāh 
al-Qasrī (66/ 686 – 126/743), the governor of Hishām ibn ‘Abdi ’l-Malik, the 
Umayyid caliph (71/690 – caliphate 105/724 – 125/743) attacked him and his 
followers with his army, and after capturing them had them burnt. (Tanqīhu 
’l-maqāl, vol, 3, pt.l, pp.236 – 237; Mu‘jam rijāli ’l-hadīth, vol.18, pp.315 – 
320; Mīzānu ’l-i‘tidāl, vol.4, pp. 160 – 162; Lisānu ’'l-mīzān, vol. 6, pp. 75 – 
78; al-Maqālāt wa ’l-firaq, pp.43 – 44, 50, 55, etc.: Firaqu ’sh-Shī‘ah, 
pp.37,52 – 55; at -T abarī, vol.2, pp. 1619 – 1622; Ibn al-Athīr, vol.5, pp. 207 
– 208; Ibn Kathīr, vol. 9, p. 323; ibid., vol.10, pp. 19 – 20; and other 
biographies and histories). 

It seems that the narrator of this hadīth was misled by the similarity in 
the beliefs of these two men and confused the attribution of the Imām’s 
words. There is further evidence for supposing that al-Mughīrah was aware 
of the meaning of muhaddath at the time of Abū Ja‘far (p.b.u.h.) in what has 
been narrated by as-Saffār and ash-Shaykh al-Mufīd through Abū Hamzah 
ath-Thumālī. Apparently al-Hakam ibn ‘Utaybah (the narrator of the present 
h adīth) told al-Mughīrah ibn Sa‘īd what he had heard from the Imām Abū 
Ja‘far (al-Bāqir – p.b.u.h.) about ‘‘muh addath’’, and al-Mughīrah 
subsequently went to the Imām who confirmed what al-Hakam had narrated. 
(Basā’iru ’d-darajāt, p.324; al-Ikhtisās, p.287; al-Bihār, vol. 26, pp. 69 – 70). 
if we are thus justified in assuming that the narrator was confused, the correct 
reading for the last sentence of the hadīth should be; ‘‘It is this in which al-
Mughīrah ibn Sa‘īd met his doom,...’’ 
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711 – 3. Ahmad ibn Muhammad and Muh ammad ibn Yahyā (–) 
Muhammad ibn al-Hasan (–) Ya‘qūb ibn Yazīd that Muhammad ibn 
Ismā‘īl said: 

‘‘I heard Abu ’l-Hasan (p.b.u.h.) say: ‘The Imāms are men of 
Knowledge, veracious, who are caused to understand perfectly, and are 
muhaddathun.’ ’’ 

712 – 4. ‘Alī ibn Ibrāhīm (–) Muhammad ibn ‘Īsā (–) Yūnus (–) a man 
that Muhammad ibn Muslim said: 

‘‘(The term) muhaddath was mentioned before Abū ‘Abdillāh 
(p.b.u.h.) and he said: ‘He hears the voice, but does not see the person?’ 
Then I said to him: ‘May I be made your ransom! How does he know that 
it is the speech of the angel?’ He said: ‘He will be given peace of heart and 
tranquility till he knows that it is the speech of the angel (see chap. 3 and 
note).’ ’’ 

713 – 5. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) al-
Husayn ibn Sa‘īd (–) Hammād ibn ‘Īsā (–) al-Husayn ibn al-Mukhtār (–) 
al-Hārith ibn al-Mughīrah that Humrān ibn A‘yan said: 
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‘‘Abū Ja‘far (p.b.u.h.) said: ‘Verily, ‘Alī (p.b.u.h.) was someone who 
was called a muhaddath (see chap. 3).’ Then I went out to my companions 
and said: ‘I have brought you something amazing.’ They said: ‘What is it?’ 
Then I said: ‘I heard Abū Ja‘far (p.b.u.h.) say that ‘Alī (p.b.u.h.) was a 
muhaddath.’ They said: ‘(But) you have done nothing. Why did you not 
ask him who it was who used to speak to him?’ I went back to him and 
said: ‘I told my companions what you told me and they said: ‘‘You have 
done nothing. Why did you riot ask him who it was who used to speak to 
him?’’ ’ He said to me: ‘An angel used to speak to him.’ I said: ‘You say 
he was a prophet?’ ’’ He said: ‘‘He moved his hand thus (to indicate a 
negative answer, and said): ‘Like the companion of Sulaymān, like the 
companion of Mūsā and like Dhu ’l-Qarnayn. Has it not reached you that 
he (Amīr al-mu’minīn – p.b.u.h.) said: ‘‘Among you there is the like of 
him (Dhu ’l-Qarnayn).’’? ’ ’’ 

 
 

* * * * * 
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CHAPTER 55 
 

IN WHICH IS MENTION OF THE ARWĀH (SPIRITS) WHICH ARE 
IN THE IMĀMS, PEACE BE UPON THEM 

 
714 – 1. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) al-

Husayn ibn Sa‘īd (–) Hammād ibn ‘Īsā (–) Ibrāhīm ibn ‘Umar al-Yamānī 
that Jābir al-Ju‘fī said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) said: ‘O Jābir! Allāh, the Blessed, the 
Sublime, created the creatures in three classes; and this is the word of 
Allāh, to Whom belong Might and Majesty: And you shall be three bands 
– Companions of the Right (O Companions of the Right!), Companions of 
the Left (O Companions of the Left!), and the Outstrippers; the 
Outstrippers those are they who are brought near (al-Wāqi‘ah, 56:7 – 11). 
The Outstrippers are the Messengers of Allāh 
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(p.b.u.t.) and they have a special relation with Allāh among His creatures. 
He put in them five arwāh (pl. of rūh, that is, spirits). He sustained them 
with the ruhu ’l-qudus (the Pure Spirit), by which they perceive things (as 
they really are); and He sustained them with the ruh u ’l-īmān (the Spirit of 
Faith), by which they fear Allāh, to Whom belong Might and Majesty; and 
He sustained them with the ruhu ’l-quwwah (the Spirit of Power), by which 
they were empowered to obey Allāh; and He sustained them with the ruhu 
’sh-shahwah (the Spirit of Desire), by which they were made desirous of 
obedience to A11āh, to Whom belong Might and Majesty, and made to 
dislike disobedience to Him; and He put in them the ruhu ’l-madraj (the 
Spirit of Movement), by which people go and come. And He put in the 
believers, the Companions of the Right, the Spirit of Faith, by which they 
fear Allāh; and He put in them the Spirit of Power, by which they were 
empowered to obey Allāh; and He put in them the Spirit of Desire, by 
which they were made desirous of obedience to Allāh; and He put in them 
the Spirit of Movement, by which the people go and come.’ ’’ 

715 – 2. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) Mūsā 
ibn ‘Umar (–) Muhammad ibn Sinān (–) ‘Ammār ibn Marwān (–) al-
Munakhkhal that Jābir said: 
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‘‘I asked Abū Ja‘far (p.b.u.h.) about the Knowledge of the man of 
Knowledge. He said to me: ‘O Jābir! There are five arwāh in the prophets 
and the successors. The ruhu ’l-qudus (the Pure Spirit), the ruhu ’l-īmān 
(the Spirit of Faith), the ruhu ’l-hayāt (the Spirit of Life equivalent to the 
Spirit of Movement in no.714), and the ruhu ’l-quwwah (the Spirit of 
Power) and the ruhu ’sh-shahwah (the Spirit of Desire). Then, by the Pure 
Spirit, O Jābir, they perceive what is below the Throne down to what is 
within the earth.’ Then he said: ‘O Jābir! These four arwāh may be affected 
by contingencies, but the Pure Spirit is never diverted nor plays (i.e., it 
never acts purposelessly).’ ’’ 

716 – 3. al-Husayn ibn Muhammad (–) al-Mu‘allā ibn Muhammad (–) 
‘Abdullāh ibn Idrīs (–) Muhammad ibn Sinān that al-Mufaddal ibn ‘Umar 
said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about how the Imām knows what is 
all over the earth when he is in his house with the curtain lowered. He said: 
‘O Mufaddal! Allāh, the Blessed, the Sublime, has put five arwāh in the 
Prophet (p.b.u.h.a.h.p.): the ruhu ’l-hayāt (the Spirit of Life), by which he 
moves and comes and goes; the ruhu ’l-quwwah  
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(the Spirit of Power), by which he rises and struggles; the ruhu ’sh-
shahwah (the Spirit of Desire), by which he eats and drinks and comes to 
women lawfully; and the ruhu ’l-īmān (the Spirt of Faith), by which he 
accepts the faith and acts justly; and the ruhu ’l-qudus (the Pure Spirit), by 
which he bears the prophethood. Then, when the Prophet (p.b.u.h.a.h.p.) is 
taken away, the Pure Spirit is transferred and reaches the Imāms. The Pure 
Spirit does not sleep nor does it become neglectful, it is not diverted, nor 
does it falsely display. But the (other) four arwāh sleep, are neglectful, 
falsely display themselves and are diverted. He (the Prophet or the Imām) 
sees (everything) by the Pure Spirit.’ ’’ 
 

* * * * * 
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CHAPTER 56 
 

THE SPIRIT BY WHICH ALLĀH DIRECTS THE STEPS 
OF THE IMĀMS, PEACE BE UPON THEM 

 
717 – 1. A group of our associates (–) Ahmad ibn Muhammad (–) al-

Husayn ibn Sa‘īd (–) an-Nadr ibn Suwayd (–) Yahyā al-Halabī (–) Abu ’s -
Sabbāh al-Kinānī that Abū Basīr said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about the words of Allāh, the 
Blessed, the Sublime: Even so We have revealed to thee a Spirit of Our 
bidding. Thou knewest not what the Book was, nor faith (ash-Shūrā, 
42:52). He said: ‘(It is) one of the created things of Allāh, to whom belong 
Mighty and Majesty; (it is) greater than Jibrīl and Mīkā‘īl. It was with the 
Messenger of of Allāh (p.b.u.h.a.h.p.); it informed him and directed his 
steps, and it is with the Imāms after him.’ ’’ 
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718 – 2. Muhammad ibn Yahyā (–) Muhammad ibn al-Husayn (–) ‘Alī 
ibn Asbāt that Asbāt ibn Sālim said: 

‘‘A man from Hīt (a town in Iraq) asked him (the Imām), while I was 
peresent, about the words of Allāh, to whom belong Might and Majesty: 
Even so We have revealed to thee a Spirit of Our bidding. He said: ‘Since 
Allāh, to Whom belong Might and Majesty, sent this Spirit down on 
Muhammad (p.b.u.h.a.h.p.), it has not ascended to Heaven; and it is in us.’ 
’’ 

719 – 3. ‘Alī ibn Ibrāhīm (–) Muhammad ibn ‘Īsā (–) Yūnus (–) Ibn 
Muskān that Abū Basīr said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about the words of Allāh, to Whom 
belong Might and Majesty: They will question thee concerning the Spirit. 
Say: ‘The Spirit is of the bidding of my Lord’ (al-Isrā’, 17:85). He said: 
‘(It is) a created thing greater than Jibrīl and Mīkā‘īl; it was with the 
Messenger of Allāh (p.b.u.h.a.h.p.), it is with the Imāms, and it is from the 
Kingdom (al-Malakūt).’ ’’ 

720 – 4. ‘Alī (–) his father (–) Ibn Abī ‘Umayr (–) Abū Ayyūb al-
Khazzāz that Abū Bas īr said: 
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‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say (concerning) They will question 
thee concerning the Spirit. Say: ‘The Spirit is the bidding of my Lord’. ‘(It 
is) a created thing greater than Jibrīl and Mīkā‘īl. It was not with any one 
of those who have passed except Muhammad (p.b.u.h.a.h.p.), and it is with 
the Imāms, directing their steps. And not everything which is sought is 
found.’ ’’ 

721 – 5. Muhammad ibn Yah yā (–) ‘Imrān ibn Mūsā (–) Mūsā ibn 
Ja‘far (–) ‘Alī ibn Asbāt (–) Muhammad ibn Fudayl that Abū Hamzah said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about knowledge: ‘Is it knowledge 
which the knower gets to know from the mouths of men, or (is it) in the 
book which is with you which you recite and learn from?’ He said: ‘The 
matter is greater than that and more essential. Have you not heard the 
words of Allāh, to Whom belong Might and Majesty: Even so We have 
revealed to thee a Spirit of Our bidding. Thou knowest not what the Book 
was, nor faith?’ Then he said: ‘What do your companions say about this 
verse? Do they accept that he (the Messenger – p.b.u.h.a.h.p.) was in a state 
in which he did not know what the Book was, nor faith?’ I said: ‘May I be 
made your ransom, I don’t know what they say.’ He said (to me): ‘Indeed, 
he was in a state in which 
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he did not know what the Book was, nor faith, until Allāh Most High sent 
forth the Spirit which is mentioned in the Book; and because IIe revealed 
it to him, He taught knowledge and understanding through it. This is the 
Spirit which Allāh Most High gives to whom He wishes; and when He 
gives it to a slave, He teaches him understanding.’ ’’ 

722 – 6. Muhammad ibn Yah yā (–) Muhammad ibn al-Husayn (–) ‘Alī 
ibn Asbāt (–) al-Husayn ibn Abi ’l-‘Alā’ that Sa‘d al-Iskāf said: 

‘‘A man came to Amīr al-mu’minīn (p.b.u.h.) and asked him about the 
Spirit: ‘Is it not Jibrīl?’ Amīr al-mu’minīn (p.b.u.h.) said to him: ‘Jibrīl 
(p.b.u.h.) is one of the angels, and the Spirit is not Jibrīl.’ – and he repeated 
this to the man – then he (the man) said to him: ‘You have said something 
very important, no-one claims that the Spirit is not Jibrīl.’ Amīr al-
mu’minīn said to him: ‘You are wrongly guided, and you recount from the 
people of misguidance. Allāh Most High has said to His Prophet 
(p.b.u.h.a.h.p.): Allāh’s command comes; seek not to hasten it. Glory be to 
Him! High be the exalted above that they associate with Him! He sends 
down the angels with the Spirit (an-Nahl, 16:1 – 2), and the Spirit is not 
the angels, may the blessings of Allāh be upon them.’ ’’ 
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CHAPTER 57 
 

THE TIME AT WHICH THE IMĀM COMES TO KNOW ALL 
THE KNOWLEDGE OF THE IMĀM WHO PRECEDED HIM, 

PEACE BE UPON THEM ALL 
 

723 – 1. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) al-
Husayn ibn Sa‘īd (–) ‘Alī ibn Asbāt (–) al-Hakam ibn Miskīn that one of 
our co-sectarians said: 

‘‘I said to Abū ‘Abdillāh (p.b.u.h.): ‘When does the subsequent (Imām) 
come to know that which the previous (Imām) had with him?’ He said: ‘In 
the last moment which remains of his life.’ ’’ 

724 – 2. Muhammad (–) Muhammad ibn al-Husayn (–) ‘Alī ibn Asbāt 
(–) al-Hakam ibn Miskīn that ‘Ubayd ibn Zurārah and a group with him 
said: 

‘‘We heard Abū ‘Abdillāh (p.b.u.h.) say: ‘The one who is after the 
Imām comes to know the knowledge of he who was before him in the last 
moment which remains of his life.’ ’’ 
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725 – 3. Muhammad ibn Yahyā (–) Muhammad ibn al-Husayn (–) 
Ya‘qūb ibn Yazīd (–) ‘Alī ibn Asbāt (–) one of his companions, that he 
said to Abū ‘Abdillāh (p.b.u.h.): 

‘‘When does the Imām come to know of his Imāmate and the landing 
up of the affair with him?’’ He said: ‘‘In the last moment of the life of the 
preceding (Imām).’’ 

 
* * * * * 
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CHAPTER 58 
 

CONCERNING THE FACT THAT THE IMĀMS, MAY THE 
BLESSINGS OF ALLĀH RE UPON THEM, ARE EQUAL IN 

KNOWLEDGE, COURAGE AND SUBMISSION 
 

726 – 1. Muhammad ibn Yahyā (–) Ahmad ibn Abī Zāhir (–) al-
Khashshāb (–) ‘Alī ibn Hassān (–) ‘Abdu ’r-Rahmān ibn Kathīr that Abū 
‘Abdillāh (p.b.u.h.) said: 

‘‘He (Allāh) said: Those who believed, and their seed followed them 
in belief, We shall join their seed with them, and We shall not defraud 
them of aught of their work’’ (at-Tūr, 52:21). He said: ‘‘ ‘Those who 
believed’ are the Prophet (p.b.u.h.a.h.p.) and Amīr al-mu’minīn (p.b.u.h.), 
and his ‘seed’ the Imāms and the successors, may Allāh bless them. ‘We 
shall join with them’, and not diminish for ‘their seed’, the Proof which 
Muhammad (p.b.u.h.a.h.p.) brought concerning ‘Alī (p.b.u.h.). The Proof 
for them (all) is the same, and the submission of them (all) is the same.’’ 
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727 – 2. ‘Alī ibn Muhammad ibn ‘Abdillāh (–) his father (–) 
Muhammad ibn ‘Īsā (–) Dāwūd an-Nahdī that ‘Alī ibn Ja‘far said: 

‘‘Abu ’l-Hasan (p.b.u.h.) said to me: ‘We are equal in knowledge and 
courage; and in bestowing to the extent we are commanded.’ ’’ 

728 – 3. Ahmad ibn Muhammad (–) Muhammad ibn al-Hāsan (–) ‘Alī 
ibn Ismā‘īl (–) Safwān ibn Yahyā (–) Ibn Muskān that al-Hārith ibn al-
Mughīrah said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘The Messenger of Allāh 
(p.b.u.h.a.h.p.) said: ‘‘We are exactly the same as regards command, 
understanding, and what is lawful and what is unlawful’’; but the 
Messenger of Allāh (p.b.u.h.a.h.p.) and ‘Alī (p.b.u.h.) have their own 
excellence.’ ’’ 
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CHAPTER 59 
 

CONCERNING THE FACT THAT THE IMĀM, PEACE BE UPON 
HIM, KNOWS THE IMĀM WHO WILL BE AFTER HIM, AND THAT 
THE SAYING OF ALLĀH THE SUBLIME, ‘‘ALLĀH COMMANDS 
YOU TO CONVEY TIIE TRUSTS TO THEIR OWNERS’’ (AN- 
NISĀ’, 4:58), CAME DOWN CONCERNING THEM, PEACE BE 

UPON THEM 
 

729 – 1. al-Husayn ibn Muhammad (–) Mu‘allā ibn Muhammad (–) al-
Hasan ibn ‘Alī al-Washshā’ (–) Ahmad ibn ‘Ā’idh (–) Ibn Udhaynah that 
Burayd al-‘Ijlī said: 

‘‘I asked Abū Ja‘far (p.b.u.h.) about the words of Allāh, to whom 
belong Might and Majesty: Allāh commands you to convey the trusts to 
their owners; and when you judge between the people, that you judge with 
justice (an-Nisā’, 4:58). He said: ‘He (Allāh) means us, that the preceding 
(Imām) should convey the Books, Knowledge 
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and the Arms to the Imām who is after him. ‘‘And when you judge between 
the people, that you judge with (the) justice’’ which is in your hands. Then 
He tells the people: O believers, obey Allāh, and obey the Messenger and 
those in authority among you (an-Nisā’, 4:59). He means us exclusively; 
He commands all believers till the Day of the Resurrection to obey us. 
Then if you fear contention in any matter, refer it to Allāh, and the 
Messenger and those in authority among you: thus was it sent down.1 How 
could Allāh, to whom belong Might and Majesty, order them to obey those 
who have been given authority and allow strife among them? Surely this 
was said concerning those who were commanded, to whom it was said: 
Obey Allāh, and obey the Messenger and those in authority among you.’ 
’’ 

730 – 2. al-Husayn ibn Muhammad (–) Mu‘allā ibn Muhammad (–) al-
Hasan ibn ‘Alī al-Washshā’ that Ahmad ibn ‘Umar said: 

‘‘I asked ar-Ridā (p.b.u.h.) about the words of Allāh, to Whom 

1  See an-Nisā’, 4:59: If you should quarrel on anything, refer it to Allāh and 
the Messenger. The Imām (p.b.u.h.) means here, not that the words have 
been altered, but that their real meaning is that reference should be made to 
Allāh, the Messenger or the Imāms before a quarrel arises, rather than 
waiting until the quarrel has arisen and then going to them to have it solved. 
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elong Might and Majesty: Allāh commands you to convey the trusts to 
their owners. He said: ‘They are the Imāms from the Household of 
Muhammad (p.b.u.h.a.h.p.) – the Imām must convey the trust to the one 
after trim, not bestow it on anyone else, and not deny it to him (the one 
after him): ’ ’’ 

731 – 3. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) al-
Husayn ihn Sa‘īd (–) Muhammad ibn Fudayl that Abu ’l-Hasan ar-Ridā 
(p.b.u.h.) said concerning the words of Allāh to Whom belong Might and 
Majesty: Allāh commands you to convey the trusts to their owners: 

‘‘They are the Imāms. The Imām conveys to the Imām after him, not 
bestowing them on anyone else, and not denying them to him.’’ 

732 – 4. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) 
Muhammad ibn Sinān (–) Ishāq ibn ‘Ammār (–) Ibn Abī Ya‘fūr that al-
Mu‘allā ibn Khunays said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about the words of Allāh, to Whom 
belong Might and Majesty: Allāh commands you to convey the trusts to 
their owners. He said: ‘Allāh commands the preceding Imām to hand over 
to the Imām after him everything that is with him.’ ’’ 

www.wofis.com - info@wofis.com



 
 

* * * * * * * 
 

733 – 5. Muhammad ibn Yah yā (–) Muhammad ibn al-Husayn (–) Ibn 
Mahbūb (–) al-‘Alā’ ibn Razīn (–) ‘Abdullāh ibn Abī Ya‘ur that Abū 
‘Abdillāh (p.b.u.h.) said: 

‘‘The Imām does not die until he knows who will be after him, and 
appoints (him) his successor.’’ 

734 – 6. Ahmad ibn Idrīs (–) Muhammad ibn ‘Abdi ’l-Jabbār (–) 
Safwān ibn Yahyā (–) (Ibn) Abī ‘Uthmān (–) al-Mu‘allā ibn Khunays that 
Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘The Imām knows the Imām who is after him, and appoints (him) his 
successor.’’ 

735 – 7. Ahmad (–) Muhammad ibn ‘Abdi ’l-Jabbār (–) Abū ‘Abdillāh 
al-Barqī (–) Fudālah ibn Ayyūb (–) Sulaymān ibn Khālid that Abū 
‘Abdillāh (p.b.u.h.) said: 

‘‘The one who knows does not die until Allāh, to Whom belong Might 
and Majesty, informs him about whom he will appoint as his successor.’’ 
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CHAPTER 60 
 

THE IMĀMATE IS A COVENANT FROM ALLĀH, TO WHOM 
BELONG MIGHT AND MAJESTY, WHICH IS DELEGATED 
FROM ONE (OF THE IMĀMS) TO ANOTHER, PEACE BE 

UPON THEM 
 

736 – 1. al-Husayn ibn Muhammad (–) Mu‘allā ibn Muhammad that 
al-Hasan ibn ‘Alī al-Washshā’ said: 

‘‘ ‘Umar ibn Abān narrated to me that Abū Basīr said: ‘I was in the 
presence of Abū ‘Abdillāh (p.b.u.h.) when (some people) were naming the 
successors, and I named Ismā‘īl (the eldest son of al-Imām as-Sādiq – 
p.b.u.h.). Then he said: ‘‘No, by Allāh, O Abū Muhammad. That is not for 
us (to do), it is only for Allāh, to Whom belong Might and Majesty; He 
reveals (the Imāms) one after the other.’’ ’ ’’ 

737 – 2. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) al-
Husayn ibn Sa‘īd (–) Ibn Abī ‘Umayr (–) Hammād ibn ‘Uthmān that ‘Amr 
ibn al-‘Ash‘ath said: 
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‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘Do you think that the appointer 
among us (Imāms) can make anyone he wants his successor? No, by Allāh, 
it is rather a covenant from Allāh and His Messenger (p.b.u.h.a.h.p.) for 
one man after another, until it comes down to the one who is entrusted with 
it.’ ’’ 

* al-Husayn ibn Muhammad (–) Mu‘allā ibn Muhammad (–) 
Muhammad ibn Jumhūr (–) Hammād ibn ‘Īsā (–) Minhāl (–) ‘Amr ibn al-
Ash‘ath (–) Abū ‘Abdillāh (p.b.u.h.), the same tradition. 

738 – 3. al-Husayn ibn Muhammad (–) Mu‘allā ibn Muhammad (–) 
‘Alī ibn Muhammad (–) Bakr ibn Sālih (–) Muhammad ibn Sulaymān (–) 
‘Aytham ibn Aslam (–) Mu‘āwiyah ibn ‘Ammār that Abū ‘Abdillāh 
(p.b.u.h.) said: 

‘‘The Imāmate is a covenant from Allāh, to Whom belong Might and 
Majesty, which is entrusted to men who are named. It is not for the Imām 
to withold it from him who is after him. Allāh, the Blessed, the Sublime, 
revealed to Dāwūd (p.b.u.h.): ‘Single out a successor from your household, 
since it has already occurred in My Knowledge that I would not send forth 
any prophet without his having a successor 
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from his household.’ Now, Dāwūd (p.b.u.h.) had many sons, and among 
them was a youth whose mother was with Dāwūd, and he loved her. So 
Dāwūd (p.b.u.h.) went in to her when the revelation came to him, and said 
to her: ‘Allāh, to Whom belong Might and Majesty has sent me a 
revelation, commanding me to single out a successor from my household.’ 
His wife said to him: ‘Let it be my son!’ He said: ‘That is what I want.’ 
But it had previously occurred in the Knowledge of Allāh, and had been 
determined therein, that he (the successor) should be Sulaymān, so Allāh, 
the Blessed, the Sublime, revealed to Dāwūd: ‘Do nothing before My 
command comes to you!’ It was not long before two men who were 
quarrelling about some sheep and a vineyard came to Dāwūd, and Allāh, 
to Whom belong Might and Majesty, revealed to Dāwūd: ‘Gather together 
your sons, and whoever correctly settles this legal dispute will be your 
successor after you.’ So Dāwūd (p.b.u.h.) gathered together his sons, and, 
when the two disputants had related (their evidence), Sulaymān (p.b.u.h.) 
said: ‘You, the owner of the vineyard, when did the sheep of this man come 
into your vineyard?’ He said: ‘They came into it in the night.’ He said: ‘I 
pronounce judgement against you, O owner of the sheep, (that you give up 
to the owner of the vineyard) the lambs of your sheep and their wool this 
year.’ Then Dāwūd said to him: ‘Why did you not 
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judge (that he give up to the man) the necks of the sheep (the animals 
themselves), when the learned among the Banū Isrā’īl have established this 
(as the penalty), and the value of the vineyard is the (same as) the price of 
the sheep?’ Sulaymān said: ‘The vineyard was not up rooted, and they only 
ate what they bore, they will bear fruit (again) next year.’ Then Allāh, to 
Whom belong Might and Majesty, revealed to Dāwūd: ‘The judgement in 
this case is as Sulaymān judged it, O Dāwūd. You want one thing and We 
want another. ‘‘Then Dāwūd came to his wife and said: ‘We wanted one 
thing and Allāh, to Whom belong Might and Majesty, wanted another, and 
only that which Allāh, to Whom belong Might and Majesty, wants will 
come to pass. We are content with the command of Allāh, to Whom belong 
Might and Majesty, and we submit.’ And thus is it with the Successors 
(p.b.u.t.); it is not for them to take exception to this command, and to ignore 
its rightful recipient in favour of someone else.’ ’’ 

al-Kulaynī says regarding the first hadīth (i.e. about what the 
judgement should have been in case the answer to Sulaymān’s question 
about the time the sheep entered the vineyeard had been during the day): 
‘‘If the sheep had entered the vineyard during the day, there would have 
been nothing against the owner of the sheep, because the owner of the 
sheep had to send his sheep during the day to graze, and 
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the owner of the vineyard was responsible for looking after it (the 
vineyard); the owner of the sheep should tie up his sheep during the night, 
and the owner of the vineyard has the right to sleep in his home.1 

739 – 4. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) Ibn 
Abī ‘Umayr (–) Ibn Bukayr and Jamīl that ‘Amr ibn Mus‘ab said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘Do you think that he who 
appoints a successor from among us, appoints anyone he wishes? No, by 
Allāh, indeed it is a covenant from the Messenger of Allāh (p.b.u.h.a.h.p.) 
to one man after another, until it reaches (the one who is to appoint the 
successor) himself.’ ’’ 

 
* * * * * 

1  The episode of Dāwūd and Sulaymān (p.b.u.t.) is referred to in the Chapter 
of al-Anbiyā’, 21:78 – 79. 
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CHAPTER 61 
 

THE IMĀMS, PEACE BE UPON THEM, HAVE NEVER DONE ANY- 
THING AND WILL NEVER DO ANYTHING UNLESS IT BE THROUGH 
THE COVENANT FROM ALLĀH, TO WHOM BELONG MIGHT AND 
MAJESTY, AND BY HIS COMMAND, WHICH THEY NEVER STEP 

BEYOND 
 

740 – 1. Muhammad ibn Yah yā and al-Husayn ibn Muhammad (–) 
Ja‘far ibn Muh ammad (–) ‘Alī ibn a1-Husayn ibn ‘Alī (–) Ismā‘īl ibn 
Mihrān (–) Abū Jamīlah (–) Mu‘ādh ibn Kathīr that Abū ‘Abdillāh 
(p.b.u.h.) said: 

‘‘The instruction concerning successorship came down from heaven to 
Muhammad (p.b.u.h.a.h.p.) in written form, and no sealed writing came 
down to Muhammad (p.b.u.h.a.h.p.) except the instruction concerning 
successorship. Jibrīl (p.b.u.h.) then said: ‘O Muhammad! This is your 
instruction concerning successorship within your community among your 
Ahlu ’l-bayt.’ The Messenger of Allāh (p.b.u.h.a.h.p.) said:‘Which one 
among my Ahlu ’l-bayt, O Jibrīl?’ He said: 
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‘The chosen one of Allāh from among them and his offspring, so that he 
can inherit the knowledge of prophethood from you, just as Ibrāhīm 
(p.b.u.h.) bequeathed it; and the inheritance of it belongs to ‘Alī (p.b.u.h.) 
and your offspring from his loins.’ ’’ He said: ‘‘It (the writing) had 
(several) seals on it.1’’ He said: ‘‘ ‘Alī (p.b.u.h.) opened the first, and he 
carried out what was in it; then al-Hasan (p.b.u.h.) opened the second seal, 
and he carried out what was commanded in it. When al-Hasan died and 
passed away, al-Husayn (p.b.u.h.) opened the third seal and found in it: 
‘Fight, and slay, and you will he slain. Go forth with (several) groups of 
people to martyrdom, there is no martyrdom for them except with you.’ ’’ 
He said: ‘‘So he (p.b.u.h.) did (this), and when he passed away he had, 
before that, handed it (the written document) to ‘Alī ibn al-Husayn 
(p.b.u.h.), and he opened the fourth seal and found in it: ‘Do not speak out, 
lower your head in silence, because knowledge has become concealed.’ 
Then, when he died and passed away, he handed it to Muhammad ibn ‘Alī 
(p.b.u.h.); and he opened the fifth seal and found in it: ‘Interpret the Book 
of Allāh, the Sublime, substantiate (what) your father (did), and bequeath 
(what you have) to your son; build up the community (to your biding) 

1  It seems that the writing was in the form of several scrolls each wrapped 
around the others, and each bearing a seal. 
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and rise up for the Rights of Allāh, to Whom belong Might and Majesty; 
speak the truth when in fear and when in safety, and fear naught but Allāh.’ 
He carried (this) out. Then he handed it over to the one who followed 
him.’’ I (Mu‘ādh) said: ‘‘I said to him: ‘May I be made your ransom, are 
you that person?’ ’’ He said: ‘‘He said: ‘It is nothing to me, except that 
you will go, O Mu‘ādh, and relate this against me.’ ’’ He said: ‘‘I said: ‘I 
beseach Allāh, Who has endowed you with this station from your 
forefathers, that He endow you with the like of it from among your 
offspring before (your) death.’ He said: ‘Allāh, has already done that, O 
Mu‘ādh.’ ’’ He said: ‘‘I said: ‘Who is that, may I be made your ransom?’ 
He said: ‘He is sleeping’ – and he pointed with his hand to al-‘Abdu ’s-
Sālih (the righteous servant of God), and he was asleep.’’ 

741 – 2. Ahmad ibn Muhammad and Muhammad ibn Yahyā (–) 
Muhammad ibn al-Husayn (–) Ahmad ibn Muhammad (–) Abu ’l-Hasan 
al-Kinānī (–) Ja‘far ibn Najīh al-Kindī (–) Muhammad ibn Ah mad ibn 
‘Ubaydillāh al-‘Umarī (–) his father (–) his grandfather that Abū ‘Abdillāh 
(p.b.u.h.) said: 
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‘‘Allāh, to Whom belong Might and Majesty, sent down a writing to 
His Prophet (p.b.u.h.a.h.p.) before his death, and said: ‘O Muhammad, this 
is your instruction concerning successorship to the noble among your 
household.’ He said: ‘Who are the noble ones, O Jibrīl?’ He said: ‘ ‘Alī 
ibn Abī Tālib and his sons (p.b.u.t.).’ There were seals of gold on the 
writing, and the Prophet (p.b.u.h.a.h.p.) handed it on to Amīr al-mu’minīn 
(p.b.u.h.) commanding him to break open one of its seals and carry out 
what (was written) in it. So Amīr al-mu’minīn (p.b.u.h.) broke open a seal 
and carried out what was in it. Then he handed it on to his son, al-Hasan 
(p.b.u.h.), and he broke open one seal and carried out what was in it. Then 
he handed it on to al-Husayn (p.b.u.h.), and he broke open one seal and 
found in it: ‘Go forth with a group of men to martyrdom, for there is no 
martyrdom for them except with you; and sell your self to Allāh, to Whom 
belong Might and Majesty.’ So he did (this). Then he handed it on to ‘Alī 
ibn al-Husayn (p.b.u.h.), and he broke open one seal and found in it: 
‘Lower your head in silence, do not speak out, stay in your house, and 
worship your Lord till what is certain (death) carries you away.’ So he did 
(this), Then he handed it on to his son, Muhammad ibn ‘Alī (p.b.u.h.), and 
he broke open one seal and found in it: ‘Speak to the people, give them 
legal rulings, and do not fear other than Allāh, to Whom belong 
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Might and Majesty, then no-one can find a way to (harm) you.’ (So, he 
did). Then he handed it on to his son Ja‘far (p.b.u.h.), and he broke open 
one seal and found in it: ‘Speak to the people, give them legal rulings, 
propagate the sciences of your Ahlu ’l-bayt, substantiate (what) your 
righteous fathers (did), do not fear other than Allāh, to Whom belong 
Might and Majesty, and you will be protected and safeguarded.’ ’’ So he 
did (this). Then he handed it on to his son, Mūsā (p.b.u.h.), and similarly 
Mūsā will hand it on to the one who is after him, and so on to the rising up 
of al-Mahdī, may Allāh bless him. 

742 – 3. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) Ibn 
Mahbūb (–) Ibn Ri’āb (–) Durays al-Kunāsī that Humrān said to Abū Ja‘far 
(p.b.u.h.): 

‘‘May I be made your ransom! Do you know what happened in the 
matter of ‘Alī, al-Hasan and al-Husayn (p.b.u.t.), their going forth and 
rising up in the religion of Allāh, to Whom belong Might and Majesty, and 
how being killed by the oppressors befell them and (their) victory over 
them so that they were killed and defeated?’’ Abu Ja‘far (p.b.u.h.) said: 
‘‘O Humrān! Allāh, the Blessed, the Sublime, had ordained that for them; 
He had determined it, endorsed it and made it necessary. Then He caused 
it to happen. So, with previous 
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knowledge of this (given) to them from the Messenger of Allāh 
(p.b.u.h.ah.p.), ‘Alī, al-Hasan and al-Husayn rose up. Whichever of us has 
kept silent, has done so through knowledge.’’ 

743 – 4. al-Husayn ibn Muhammad al-Ash‘arī (–) Mu‘allā ibn 
Muhammad (–) Ahmad ibn Muhammad (–) al-Hārith ibn Ja‘far (–) ‘Alī 
ibn Ismā‘īl ibn Yaqtīn that ‘Īsā ibn al-Mustafād, Abū Mūsā ad-Darīr said: 

‘‘Mūsā ibn Ja‘far (p.b.u.h.) related to us: ‘I said to Abū ‘Abdillāh 
(p.b.u.h.): ‘‘Is it not (the case) that Amīr al-mu’minīn (p.b.u.h.) wrote the 
instruction of suceessorship, that the Messenger of Allāh (p.b.u.h.a.h.p.) 
dictated it to him, and that Jibrīl and the angels (p.b.u.t.) stationed near to 
him (p.b.u.h.a.h.p.) were witnesses?’’ ’ He said: ‘He lowered his head in 
silence for a long time, and then said: ‘‘O Abu ’l-Hasan, it was as you said; 
however, when the command (to leave this world) came down to the 
Messenger of Allāh (p.b.u.h.a.h.p.), the instruction for suceessorship came 
down from Allāh in the form of a writing, wrapped up and sealed. Jibrīl 
came down with it together with the angels whom Allāh, the Blessed, the 
Sublime, trusted (for this work). Jibrīl said: ‘O Muhammad! Order 
whoever is with you to leave, except your successor, so that he can take 
possession of it from us and 

www.wofis.com - info@wofis.com



 
* * * * * * * 

 
call us to witness your handing it over to him; so that he, that is ‘Alī 
(p.b.u.h.), will become responsible for it.’ Then the Prophet (p.b.u.h.a.h.p.) 
ordered whoever was in the house to leave, with the exception of ‘Alī 
(p.b.u.h.), and Fātimah (p.b.u.h.) was between the curtain and the door. 
Then Jibrīl said: ‘O Muhammad, your Lord greets you with peace, and 
says: ‘‘This writing is what I entrusted to you and imposed upon you, and 
I am a witness about it against you, and I call My angels as witnesses about 
it against you, although I am sufficient as a witness, O Muhammad!’’ ’ He 
said: ‘‘Then the joints of the Prophet (’s – p.b.u.h.a.h.p. – limbs) began to 
shake, and he said: ’O Jibrīl, my Lord is Himself peace, and peace is from 
Him, and to Him peace returns. He, to Whom belong Might and Majesty 
speaks truly and keeps His promise. Let me have the writing!’ So he 
handed it to him and commanded him to hand it to Amīr al-mu’minīn 
(p.b.u.h.), and (the Prophet – p.b.u.h.a.h.p.) said to him: ‘Read it!’ So he 
read it word by word. Then he said: ‘O ‘Alī, this is the covenant of my 
Lord, the Blessed, the Sublime, to me, His imposition on me and His trust. 
I have conveyed it, acted in good faith and satisfied (the trust).’ Then ‘Alī 
(p.b.u.h.) said: ‘And I bear witness for you [may my father and my mother 
be made your ransom] to the conveyance (of it), to (your) good faith, and 
to (your) having satisfied (the trust) according to what you said; 
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and my ears, eyes, flesh and blood bear witness to it.’ Then Jibrīl (p.b.u.h.) 
said: too, am of the witnesses for you two in this.’ Then the Messenger of 
Allāh (p.b.u.h.a.h.p.) said: ‘O ‘Alī, have you taken my instruction 
concerning successorship, have you understood it, and are you responsible 
before Allāh and me for keeping to what is in it?’ ‘Alī said: ‘May my father 
and mother be made your ransom, the responsibility for it is on me, and 
aid for me and my success in executing it lies with Allāh.’ Then the 
Messenger of Allāh (p.b.u.h.a.h.p.) said: ‘O ‘Alī, I desire to call a witness 
against you that you will hays (news of) this brought to me on the Day of 
the Resurrection.’ ‘Alī (p.b.u.h.) said: ‘Yes, call a witness.’ Then the 
Prophet (p.b.u.h.a.h.p.) said: ‘I call to witness against you concerning what 
is now between me and you Jibrīl and Mīkā’īl, who are present, and with 
them the angels stationed near to Him.’ He said: ‘Yes, let them be 
witnesses, and I also call them as witnesses, may my father and mother be 
made your ransom.’ Then the Messenger of Allāh (p.b.u.h.a.h.p.) called 
them as witnesses. 

‘‘ ‘ ‘‘And in what the Prophet stipulated for him by the command of 
Jibrīl (p.b.u.h.) in what Allāh, to Whom belong Might and Majesty, 
commanded, was that he said to him: ‘O ‘Alī, fulfil what is in it as 
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regards friendship with those who take Allāh and His Messenger as 
masters, and rejection and enmity towards those who are enemies to Allāh 
and His Messenger. And (your) rejection of them should be with patience 
on your behalf, with the restraint of (your) anger, despite the loss of your 
rights, the seizure of your khums, and the violation of your sanctity.’ Then 
he said: ‘Yes, O Messenger of Allāh.’ 

‘‘ ‘ ‘‘ ‘Amīr al-mu’minīn (p.b.u.h.) said: ‘By He Who split open the 
seeds, and created the souls. I heard Jibrīl (p.b.u.h.) say to the Prophet: ‘‘O 
Muhammad, make him know that his sanctity will be violated, and that it 
is the sanctity of Allāh and the sanctity of the Messenger of Allāh 
(p.b.u.h.a.h.p.), and that this beard of his will be coloured by fresh, 
abundant blood from his head.’’ ’ Amīr al-mu’minīn (p.b.u.h.) said: ‘I was 
shunned when I understood what the trustworthy Jibrīl had said so that I 
fell down on my face. I said: ‘‘Yes, I accept (it) and am content (with it), 
even if the sanctity is violated, the ways (of the Prophet) are not followed, 
the Book is torn up, the Ka‘bah razed, and my beard coloured with the 
fresh, abundant blood of my head; (and I will be) patient, expecting a 
reward from God, for ever, till I come before you (on the Day of 
Resurrection).’’ ’ Then the Messenger of Allāh (p.b.u.h.a.h.p.) called 
Fātimah, al-Hasan and al-Husayn (p.b.u.t.) 
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and instructed them as he had instructed Amīr al-mu’minīn, and they said 
the same as he had said. Then the instructions for the successorship was 
sealed with seals of gold that fire had not touched, and he handed it to Amīr 
al-mu’minīn (p.b.u.h.).’’ ’ I (the narrator) said to Abu ’l-Hasan (p.b.u.h.): 
‘May my father and mother be made your ransom, will you not say what 
is in the instructions for successorship?’ He said: ‘The ways that Allāh has 
laid down, and the ways of His Messenger.’ I said: ‘In the instructions for 
successorship was there the pouncing (on him) of those (who confronted 
him) and their oppostion to Amīr al-mu’minīn (p.b.u.h.)?’ He said: ‘Yes, 
by Allāh, bit by bit and word by word. Have you not heard the words of 
Allāh, to Whom belong Might and Majesty: Surely it is We who bring the 
dead to life and write down what they have forwarded and what they have 
left behind; everything we have numbered in a clear ‘‘Imām’’. (YāSīn, 
36:12)? By Allāh, the Messenger of Allāh (p.b.u.h.a.h.p.) said to Amīr al-
mu’minīn and Fātimah (p.b.u.t.): ‘‘Have you riot understood what I have 
put before you, and do you accept it?’’ They said: ‘‘Yes, and we shall he 
patient despite what wrongs us and makes us angry.’’ ’ ’’ 
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(The following) is added in the copy of as -Safwānī (Abū ‘Abdillāh, 
Muhammad ibn Ahmad ibn ‘Abdillāh al-Qudā‘ī [ ? – fl. 352/963], one of 
al-Kulaynī’s students who narrated al-Kāfī from him): 

744 – 5. ‘Alī ibn Ibrāhīm (–) his father (–) ‘Abdullāh ibn ‘Abdi ’r-
Rahmān al-As amm (–) Abū ‘Abdillāh al-Bazzāz that Harīz said: 

‘‘I said to Abū ‘Abdillāh (p.b.u.h.): ‘May T be made your ransom, how 
few of you, Ahlu ’l-bayt, are left (in this world), and how close together 
are your deaths one to the next, given the need of people for you?’ He said: 
‘Each one of us has a sheet of (writing) in which is what he needs to do in 
his lifetime. And when what is in it of what he was commanded to do 
comes to an end, he knows that his death is upon him. Then the Prophet 
(p.b.u.h.a.h.p.) comes to him and announces his death to him, and 
announces to him what he has with Allāh. al-Husayn read his sheet which 
was given to him, and that which came to announce his death was 
interpreted to him while there remained in it (the sheet) things which had 
not take place. So he went out to the battle; and it was (among) the matters 
which remained that the angels asked Allāh to help him. He gave them His 
permission, and they remained prepared for the battle and made 
themselves ready for it, 
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till he was slain. Then they came down when his lifetime had been 
interrupted, and he (p.b.u.h.) was slain. Then the angels said: ‘‘O Lord, 
You have permitted us to come down, and you have permitted us to help 
him, and we came down and brought him to you.’’ Then Allāh revealed to 
them: ‘‘Stick close to his grave till you see him come out (of it), then help 
him, and weep for him and for that you failed to help him, for indeed you 
were marked out to help him and to weep over him.’’ Then the angels wept 
in consolation and in grief for having failed to help him. Then, when he 
comes out they will be his helpers.’ ’’ 
 

* * * * * 
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CHAPTER 62 
 

THOSE THINGS WHICH DEMAND ACCEPTANCE OF THE 
DIVINE PROOF OF TIIE IMĀM, PEACE BE UPON HIM 

 
745 – 1. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad that Ibn 

Abī Nasr said: 
‘‘I said to Abu ’l-Hasan ar-Ridā (p.b.u.h.): ‘When the Imām dies, how 

does he know the one who is after him?’ He said: ‘There are signs for the 
Imām: among them are that he is the eldest son of his father (i.e. at his 
father’s death), and there is superiority in him, and he has heen appointed 
successor (by the previous Imām), so that travellers will come and say: 
‘‘Whom did so-and-so appoint as his successor?’’ and it will be said: ‘‘So-
and-so.’’ And the Armoury (see ch. 38/39) among us is like the Ark among 
the Banū Isrā’īl: the Imāmate is with the Armoury wherever it is.’ ’’ 

746 – 2. Muhammad ibn Yahyā (–) Muhammad ibn al-Husayn (–) 
Yazīd Sha‘ar (–) Hārūn ibn Hamzah that ‘Abdu ’l-A‘lā said: 

www.wofis.com - info@wofis.com



 
 

* * * * * * * 
 

‘‘I said to Abū ‘Abdillāh (p.b.u.h.): ‘What is the proof for the 
claimant’s rising to this affair?’ He said: ‘He must be asked about what is 
lawful and what is unlawful.’ ’’ He said: ‘‘Then he turned to me and said: 
‘There are three proofs which do not come together in one person unless 
he be the rightful possessor of this affair: he must be the closest person (in 
rank) to the one who was before him; the Armoury must be with him; he 
must be the rightful possessor of the evident successorship, so that if you 
enter a city and ask about it from the ordinary people and the children: 
‘‘Whom did so-and-so appoint as his successor?’’ they will say: ‘‘So-and-
so, son of so-and-so’’ ’ ’’ 

747 – 3. ‘Alī ibn Ibrāhīm (–) his father (–) Ibn Abī ‘Umayr (–) Hishām 
ibn Sālim and Hafs  ibn al-Bakhtarī that someone said to Abū ‘Abdillāh 
(p.b.u.h.): 

‘‘By what sign can we recognize the Imām?’’ He said: ‘‘By the evident 
successorship and by (his) superiority, so that no-one can find fault with 
him in (his) mouth, stomach or private parts, and say: ‘He is a liar’, or ‘he 
eats up the people’s property’, or anything like this." 
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748 – 4. Muhammad ibn Yah yā (–) Muhammad ibn Ismā‘īl (–) ‘Alī 
ibn al-Hakam that Mu‘āwiyah ibn Wahb said: 

‘‘I said to Abū Ja‘far (p.b.u.h.): ‘What is the sign of the Imām who is 
after the (previous) Imām?’ He said: ‘Purity of birth, good upbringing, 
doing nothing purposelessly and doing nothing (just) for amusement.’ ’’ 

749 – 5. ‘Alī ibn Ibrāhīm (–) Muhammad ibn ‘Īsā (–) Yūnus that 
Ahmad ibn ‘Umar said: 

‘‘I asked Abu ’l-Hasan ar-Ridā (p.b.u.h.) about the evidence for the 
rightful possessor of this affair. He said: ‘The evidence for this is: age, 
superiority and successorship, so that if travellers enter the city and say: 
‘‘Whom did so-and-so appoint as his successor?’’, it will be said: ‘‘So-
and-so, son of so-and-so.’’ Go round with the Armoury wherever it goes, 
but (someone’s) giving answers is no proof for him in this (being an 
Imām).’ ’’ 

750 – 6. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad (–) Abū 
Yahyā al-Wāsitī (–) Hishām ibn Sālim that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘The affair (comes down) to the eldest, as long as there is no defect in 
him.’’ 
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751 – 7. Ahmad ibn Mihrān (–) Muhammad ibn ‘Alī that Abū Basīr 
said: 

‘‘I asked Abu ’l-Hasan (Mūsā – p.b.u.h.): ‘May I he made your ransom, 
how can the Imam be recognized?’ ’’ He said: ‘‘He said: ‘By 
particularities. But the first of them is that something comes first from his 
father by which he indicates him, so that this becomes a proof for them 
(people). (The second:) (if) he is asked, he will answer; and if he is not 
asked, he originates (the explanation). (The third:) he informs about what 
(will happen) tomorrow; and (the fourth:) he can speak to people in every 
language.’ Then he said to me: ’O Abū Muhammad, I will show you a sign 
before you step out from here.’ I did not stay long before a man from the 
people of Khurāsān came to us: the man from Khurāsān spoke to him (the 
Imām) in Arabic, and Abu ’l-Hasan (p.b.u.h.) replied to him in Persian. 
Then the man from Khurāsān said to him: ‘By Allāh, may I be made your 
ransom, the only thing that prevented me from speaking to you in the 
Khurāsānī dialect was that I supposed you did not know it well.’ He said: 
‘Glory be to Allāh, if I cannot give you a good answer, what makes me 
superior over you?’ Then he said to me: ‘O Abū Muhammad, the speech 
of no person, no bird, no animal nor anything which has a soul is hidden 
from the Imām, so anyone who does not have these particularities is not an 
Imām.’ ’’ 
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CHAPTER 63 
 

THE CONTINUITY OF THE IMĀMATE AMONG THE 
DESCENDANTS, AND THE FACT THAT IT IS NOT 
DIVERTED TO A BROTHER OR A PATERNAL UNCLE 

OR ANY RELATIVE OTHER THAN THEM 
 

752 – 1. ‘Alī ibn Ibrāhīm (–) Muhammad ibn ‘Īsā (–) Yūnus (–) al-
Husayn ibn Thuwayr ibn Abī Fākhitah that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘The Imāmate will never be diverted between two brothers after al-
Hasan and al-Husayn; it proceeds from ‘Alī ibn al-Husayn, as Allāh, the 
Blessed, the Sublime, said: Some of those who are bound by blood are 
closer (to each other) than others in the Rook of Allāh (al-Anfāl, 8:75; al-
Ahzāb, 33:6). There was no-one after ‘Alī ibn al-Husayn (p.b.u.h.), except 
it went to the next descendant or the next descendant of the next 
descendant.’’ 
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753 – 2. ‘Alī ibn Muhammad (–) Sahl ibn Ziyād (–) Muhammad ibn 
Walīd that Yūnus ibn Ya‘qūb heard Abū ‘Abdillāh (p.b.u.h.) say: 

‘‘Allāh does not accept to appoint to it (the Imāmate) two brothers after 
al-Hasan and al-Husayn (p.b.u.t.).’’ 

754 – 3. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad ibn .‘Īsā 
(–) Muhammad ibn Ismā‘īl ibn Bazī‘ that Abu ’l-Hasan ar-Ridā (p.b.u.h.) 
was asked: 

‘‘Can the Imāmate (go) to a paternal or maternal uncle?’’ He said: 
‘‘No!’’ Then I said: ‘‘Or to a brother?’’ He said: ‘‘No!’’ I said: ‘‘Then to 
whom?’’ He said: ‘‘To my son.’’ – In those days he did not have a son. 

755 – 4. Muhammad ibn Yahyā (–) Muhammad ibn al-Husayn (–) 
‘Abdu ’r-Rahmān ibn Abī Najrān (–) Sulaymān ibn Ja‘far al-Ja‘farī (–) 
Hammād ibn ‘Īsā that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘The Imāmate will not come to both of two brothers after al-Hasan 
and al-Husayn. It will (go) to the next descendant and the next descendant 
of the next descendant.’’ 
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756 – 5. Muhammad ibn Yah yā (–) Muhammad ibn al-Husayn (–) Ibn 
Abī Najrān that ‘Īsā ibn ‘Abdillāh (ibn Muhammad) ibn ‘Umar ibn ‘Alī 
ibn Abī Tālib (p.b.u.h.) said: 

‘‘I said to Abī ‘Abdillāh (p.b.u.h.): ‘If something should happen (to 
you), and may Allāh not let me see (it), whom should I follow?’ He pointed 
to his son, Mūsā (p.b.u.h.).’’ He said: ‘‘I said: ‘If (something) occurs to 
Mūsā, whom should I follow?’ He, said: ‘His son.’ I said: ‘If (something) 
occurs to him, and he leaves a grown-up brother and a son who is not yet 
adult, whom should I follow?’ He said: ‘His son, and then one (son) after 
the other.’ ’’ – and in as-Safwānī’s copy – ‘‘ ‘then like this, to the end.’ ’’ 

 
* * * * * 
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CHAPTER 64 
 

WHAT ALLĀH, TO WHOM BELONG MIGHT AND MAJESTY, 
AND HIS MESSENGER STIPULATED FOR THE IMĀMS, 

PEACE BE UPON THEM, ONE AFTER THE OTHER 
 

757 – 1. ‘Alī ibn Ibrāhīm (–) Muhammad ibn ‘Īsā (–) Yūnus *and ‘Alī 
ibn Muhammad (–) Sahl ibn Ziyād, Abū Sa‘īd (–) Muhammad ibn ‘Īsā (–
) Yūnus (–) Ibn Muskān that Abū Basīr said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about the words of Allāh, to Whom 
belong Might and Majesty: Obey Allāh, and obey the Messenger and those 
in authority among you (an-Nisā’,4:59). He said: ‘It was sent down 
concerning ‘Alī ibn Abī Tālib and al-Hasan and al-Husayn (p.b.u.t.).’ I 
said to him: ‘People say: ‘‘Why has He not specified ‘Alī and his Ahlu ’l-
bayt (p.b.u.t.) in the Book of Allāh, to Whom belong Might and Majesty.’’ 
’ ’’ He said: ‘‘He said: ‘Tell them: ‘‘(The verse concerning) prayer was 
sent down to the Messenger of Allāh 

www.wofis.com - info@wofis.com



 
 

* * * * * * * 
 
(p.b.u.h.a.h.p.), but Allāh did not specify three or four (rak‘ahs), so it was 
the Messenger of Allāh (p.b.u.h.a.h.p.) who interpreted that (verse) to 
them. And (the verse concerning) zakāt was sent down to him, but He did 
not specify that from every forty dirhams one dirham (should be given), so 
it was the Messenger of Allāh (p.b.u.h.a.h.p.) who interpreted that (verse) 
for them. And He sent down (the verse concerning) the hajj, but He did not 
say to them: ‘Circumambulate (the Ka‘bah) seven times’, so it was the 
Messenger of Allāh (p.b.u.h.a.h.p.) who interpreted this (verse) to them. 
And ‘Obey Allāh, and obey the Messenger and those in authority among 
you’ was sent down, and it was sent down concerning ‘Alī and al-Hasan 
and al-Husayn, and the Messenger of Allāh (p.b.u.h.a.h.p.) said concerning 
‘Alī: ‘For whomsoever I am his master (mawlā), ‘Alī is his master.’ He 
(p.b.u.h.a.h.p.) said: ‘I enjoin (obedience to) the Book of Allāh and my 
Ahlu ’l-bayt on you. I have asked Allāh, to Whom belong Might and 
Majesty, not to separate the two until they come to me at the Pool, and He 
granted me this.’ He said: ‘You cannot teach them, for they are more 
knowledgeable than you.’ And he said: ‘They will never put you out by 
the gate (of the city) of right guidance, and they will never lead you in 
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through the gate (of the city) of misguidance.’ If the Messenger of Allāh 
(p.b.u.h.a.h.p.) had remained silent, and had not made clear who his Ahlu 
’l-bayt were, the household of so-and-so and the household of so-and-so 
would lay claim to it. However, Allāh, to Whom belong Might and 
Majesty, sent down (this explanation) in His Book to confirm His Prophet 
(peace be upon him and his progeny): Ahlu ’l-bayt, Allāh only desires to 
put away from you abomination, and to cleanse you (al-Ahzāb, 33:33), and 
they were ‘Alī and al-Hasan and al-Husayn and Fātimah (p.b.u.t.). The 
Messenger of Allāh (p.b.u.h.a.h.p.) brought them under the covering in the 
room of Umm Salamah, and said: ‘O Allāh, every prophet had a household 
(ahl) and a charge, and these are my household and my charge.’ Then 
Umm Salamah said: ‘Am I not of your household?’ He said: ‘You are on 
a good (way), but these are my household and my charge.’ When the 
Messenger of Allāh (p.b.u.h.a.h.p.) passed away, ‘Alī was the most 
suitable person to be over the people because of the extent to which the 
Messenger of Allāh (p.b.u.h.a.h.p.) had informed (the people) about him, 
so he made him stand up among the people and took his hand. And when 
‘Alī passed away he was not able to – and did not – allow Muh ammad ibn 
‘Alī, or 
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al-‘Abbās ibn ‘Alī, or any other of his sons, either, to enter (into the 
Imāmate). If it had been so, al-Hasan and al-Husayn would have said: 
‘Allāh, the Blessed, the Sublime, sent down concerning us, just as he sent 
down concerning you (‘Alī – p.b.u.h.); He commanded obedience to us 
just as He commanded obedience to you. The Messenger of Allāh 
(p.b.u.h.a.h.p.) informed (the people) about us just as he informed (them) 
about you, and He put abomination away from us, just as He did from you.’ 
When ‘Alī (p.b.u.h.) passed away, al-Hasan (p.b.u.h.) was the most worthy 
of it because of his age. When he died he could not let his sons into it (the 
Imāmate), nor did he do it. But Allāh, to Whom belong Might and Majesty, 
says: Some of those bound by blood are nearer (to each other) than others 
in the Book of Allāh (al-Anfāl, 8:75; al-Ahzāb,6:33), so he should have 
established it among his sons. In that case, al-Husayn (p.b.u.h.) would have 
said: ‘Allāh has ordered obedience to me, just as He ordered obedience to 
you and obedience to your father; and the Messenger of Allāh 
(p.b.u.h.a.h.p.) informed (the people) about me, just as he informed (them) 
about you and your father: and Allāh has put abomination away from me 
just 
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as he put it away from you and your father.’1 So when it reached al-
Husayn, there was not one of the people of his household who could lay 
claims (to the Imāmate) against him, as he (himself) could have laid claims 
(to the Imāmate) against his brother and his father had these two wanted 
to divert the affair from him; but they did not (and could not have done) 
this. Then the time came when it reached al-Husayn (p.b.u.h.), and the 
interpretation of this verse: Some of those bound by blood are nearer (to 
each other) than others in the Book of Allāh was realized. Then it fell after 
al-Husayn on ‘Alī ibn al-Husayn, and after ‘Alī ibn al-Husayn it fell on 
Muhammad ibn ’Alī’’ ’ He said: ‘Abomination means doubt (in that 
verse); by Allāh, we do not doubt in our Lord, ever.’ ’’ 

*Muhammad ibn Yahyā (–) Ahmad ibn Muhammad ibn ‘Īsā (–) 
Muhammad ibn Khālid and al-Husayn ibn Sa‘īd (–) an-Nadr ibn Suwayd(–
) Yahyā ibn ‘Imrān al-Halabī (–) Ayyūb ibn al-Hurr and ‘Imrān ibn ‘Alī al-
Halabī (–) Abū Basīr (–) Abū ‘Abdillāh (p.b.u.h.), the same tradition. 

1  Since Allāh had specified the passing of the Imāmate to al-Husayn 
(p.b.u.h.), there was no place for the general rule which conies in the verse, 
and which would necessitate the passing of the Imāmate to the eldest of al-
Hasan’s (p.b.u.h.) sons. The Imāmate is a matter of Divine ordinance; and 
separate from the question of inheritance; however He may sometimes make 
use of the succession of inheritance through blood relationship for the 
Imāmate, and sometimes not. 
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758 – 2. Muhammad ibn Yah yā (–) Ahmad ibn Muhammad ibn ‘Īsā (–

) his father (–) ‘Abdullāh ibn al-Mughīrah (–) Ibn Muskān (–) ‘Abdu ’r-
Rahīm ibn Rūh al-Qas īr that Abū Ja‘far (p.b.u.h.) said concerning the 
words of Allāh, to Whom belong Might and Majesty: The Prophet is nearer 
to the believers than their selves (i.e. if there is a conflict between a 
person’s free-will and what the Prophet has determined, the latter rules 
over the former); his wives are their mothers. Some of those bound by 
blood are nearer (to each other) than others in the Book of Allāh (al-Ahzāb, 
33:6), and about whom they were sent down: 

‘‘They came down concerning the Authority. This verse finds a 
references concerning the sons (descendants) of al-Husayn (p.b.u.h.) after 
him, and we are those nearer to the affair (the Imāmat) and the Messenger 
of Allāh (p.b.u.h.a.h.p.) among the believers and the emigrants and the 
Ans ār (Muslims of Medina).’’ ‘‘I (‘Abdu ’r-Rahīm ibn Rūh) said: ‘Do the 
sons of Ja‘far, (ibn Abī Tālib) have a part in it?’ He said: ‘No.’ I said: ‘Do 
the sorts of al-‘Abbās (ibn ‘Abdi ’l-Mutt alib) have a part in it?’ He said: 
‘No.’ Then t enumerated for him the branches of the sons of ‘Abdu ’l-
Mutt alib, and he said: ‘No.’ to all of 
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them.’’ He (ibn Rūh) said: ‘‘But I forgot the sons of al-Hasan (p.b.u.h.), 
and after that I went in to him (again). Then I asked him: ‘Do the sons of 
al-Hasan have a part in it?’ He said: ‘No.’ By Allāh, O ‘Abdu ’r-Rahīm, 
no-one related to Muhammad has a part in it except us.’ ’’ 

759 – 3. al-Husayn ibn Muhammad (–) Mu‘allā ibn Muhammad (–) 
Ahmad din Muhammad (–) al-Hasan ibn Muhammad al-Hāshimī (–) his 
father (–) Ah mad ibn ‘Īsā that Abū ‘Abdillāh (p.b.u.h.) said concerning the 
words of Allāh, to Whom belong Might and Majesty: Your master is only 
Allāh, and His Messenger and those who believe (al-Mā’idah, 5:55). 

‘‘This means that the nearest to you, that is those who have the most 
rights over you, your affairs, yourselves and your possessions are only 
Allāh, His Messenger and those who believe, that is ‘Alī and his sons, the 
Imāms (p.b.u.t.), till the Day of the Resurrection. Then Allāh, to Whom 
belong Might and Majesty, described them, saying: who perform the 
prayer and pay zakāt while they are in rukrū‘ (al-Mā’idah, 5:55). Amīr al-
mu’minīn was at the noon prayer, and he had prayed two rak‘ats and was 
in rukū‘. He was wearing a garment 
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worth a thousand dinars which the Prophet (p.b.u.h.a.h.p.) had put on him; 
the Najāshī (the Negus. the then ruler of Abyssinia) had given it to him as 
a gift. Then someone came with a question and said: ‘as-Salāmu ‘alayk, O 
one appointed Master by Allāh, nearer to the believers than their selves, 
give alms to a poor man.’ Then he tossed the garment towards him and 
gestured to him with his hand that he should put it on. Then Allāh, to 
Whom belong Might and Majesty, sent down this verse about him, and 
through blessing him He brought about the blessing of his sons, and 
whichever of his sons attained the Imāmate became like him through this 
attribution, that they gave alms while they were in rukū‘. And the person 
who asked Amīr al-mu’minīn (p.b.u.h.) was one of the angels, while those 
who ask the Imāms among his descendants are (also) from the angels.’’ 

760 – 4. ‘Alī ibn Ibrāhīm (–) his father (–) Ibn Abī ‘Umayr (–) ‘Umar 
ibn Udhaynah (–) Zurārah and Fudayl ibn Yasār and Bukayr ibn A‘yan 
and Muhammad ibn Muslim and Burayd ibn Mu‘āwiyah and Abu ’l-
Jārūd,together, that Abū Ja‘far (p.b.u.h.) said: 

‘‘Allāh, to Whom belong Might and Majesty, charged His Messenger  
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with the Mastership of ‘Alī,. and sent down to him: Your Master is only 
Allāh, and His Messenger and those who believe who perform the prayer 
and pay zakāt. He decreed the Mastership of those in authority, although 
they (the people) did not understand what it was. Allāh command 
Muhammad (p.b.u.h.a.h.p.) to interpret (and explain) Mastership for them 
as he had interpreted (and explained) prayer, zakāt, fasting and hajj. When 
this came to him from Allāh, the mind of the Messenger of Allāh 
(p.b.u.h.a.h.p.) became straitened by it and he became afraid lest they (the 
people) abandon their religion and come to deny it. So his mind was 
staitened and he consulted with his Lord, to Whom belong Might and 
Majesty; and Allāh to Whom belong Might and Majesty revealed to him: 
O Messenger, deliver that which has been sent down to thee from thy Lord; 
for if thou dost not, thou will not have delivered His Message. Allāh will 
protect thee from men (al-Mā’idah, 5:67). He complied with the command 
of Allāh, may remembrance of Him he exlated, and endorsed the 
Mastership of ‘Alī on the day of Ghadīr Khumm. He convened the 
communal prayer, and he commanded the people that those who were 
witnesses should inform those who were absent.’’ – ‘Umar ibn Udhavnah 
said: ‘‘All but Abu ’l-Jārūd said: ‘Abū Ja‘far (p.b.u.h.) said: ‘‘One divine 
precept 
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came down after another, and the Mastership was the last divine ordinance. 
And Allāh, to Whom belong Might and Majesty, sent down: Today I have 
completed your religion for you, and I have perfected My blessing upon 
you (al-Mā’idah, 5:3).’’ Abū Ja‘far (p.b.u.h.) said: ‘‘Allāh, to Whom 
belong Might and Majesty, said: ‘I shall not send down (any ordinance) to 
you after this ordinance: I have completed the divine ordinances for you.’ 
’’ ’ ’’ 

761 – 5. ‘Alī ibn Ibrāhīm (–) Sālih ibn as-Sindī (–) Ja‘far ibn Bashīr (–
) Hārūn ibn Khārijah that Abū Basīr said: 

‘‘I was with Abū Ja‘far (p.b.u.h.) at a session, when a man said to him: 
‘Tell me about the Mastership (wilāyah) of ‘Alī, whether it is from Allāh 
or from His Messenger?’ He became angry, and said: ‘Woe betide you! 
The Messenger of Allāh (p.b.u.h.a.h.p.) was too fearing of Allāh that he 
should say what he was not commanded by Allāh. Indeed, He decreed it 
(the Mastership of ‘Alī – p.b.u.h.) just as Allāh decreed prayer, zakāt, 
fasting and hajj.’ ’’ 
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762 – 6. Muhammad ibn Yahyā (–) Ahmad ibn Muhammad and 
Muhammad ibn al-Husayn, the two together (–) Muh ammad ibn Ismā‘īl 
ibn Bazī‘ (–) Mansūr ibn Yūnus that Abu ’l-Jārūd said: 

‘‘I heard Abū Ja‘far (p.b.u.h.) say: ‘Allāh, to Whom belong Might and 
Majesty, made five things incumbent on (his) servants: they accepted four 
and rejected one.’ I said: ‘May I be made your ransom, name them for me.’ 
He said: ‘Prayer; but the people did not understand how to pray, then Jibrīl 
(p.b.u.h.) came down and said: ‘‘O Muhammad, inform them of the 
timings of their prayers.’’ Then zakāt was sent down, and He said: ‘‘O 
Muhammad, inform them of their zakāt as you have informed them of their 
prayer.’’ Then fasting was sent down, and, when the day of ‘Āshūrā came, 
the Messenger of Allāh (p.b.u.h.a.h.p.) sent a message to the villages 
around it (Medina), and they fasted on that day. Then (the fasting) of the 
month of Ramadān, between (the months of) Sha‘bān and Shawwāl, was 
sent down. Then hajj was sent down, and Jibrīl (p.b.u.h.) came down and 
said: ‘‘Inform them of their hajj as you informed them of their prayer, their 
zakāt and their fasting.’’ Then the Mastership was sent down, 
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and when this came to him on Friday at ‘Arafah (or ‘Arafāt, the gathering 
place for the pilgrims on the 9th of Dhu ’l-Hijjah, near Mecca), Allāh, to 
Whom belong Might and Majesty, sent down: Today I have completed 
your religion for you, and I have perfected My blessing upon you (al-
Mā’idah, 5:3). The completion of the religion was through the Mastership 
of ‘Alī ibn Abī Tālib (p.b.u.h.). Then the Messenger of Allāh 
(p.b.u.h.a.h.p.) said together with this (verse): ‘‘My community has 
recently experienced the jāhiliyyah (the period of ignorance before Islam), 
and whenever I inform them of this concerning my cousin, one speaker 
will say this and another will say that. I say (this) to myself without my 
tongue speaking out: a decisive obligation came to me from Allāh, to 
Whom belong Might and Majesty, with finality; He threatened me that if 
I did not make (this) reach (the people), He would punish me.’’ Then was 
sent down: O Messenger, deliver that which has been sent down to thee 
from thy Lord; for if thou dost not, thou wilt not have delivered His 
Message. Allāh will protect thee from men. Allāh guides not the people of 
the unbelievers (al-Mā’idah, 5:67). Then the Messenger of Allāh 
(p.b.u.h.a.h.p.) took the hand of ‘Alī (p.b.u.h.) and said: ‘‘O people, there 
was no prophet among the prophets who were before me to whom Allāh 
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did not grant a span of life, then He called him and he answered Him. The 
time is now near when I shall be called and I will answer. I shall he 
questioned and you will be questioned, and what will you say?’’ They said: 
‘‘We bear witness that you have delivered (what you had to deliver) and 
advised sincerely, and conveyed what you had. May Allāh reward you with 
the hest of the rewards of those who were messengers.’’ He said: ‘‘O 
Allāh, I call you to witness’’ – three times – then he said: ‘‘O assembly of 
believers, that this man is your Master (walī) after me. Let the one among 
you who witnesses this convey (what he has seen) to the one who is 
absent.’’ ’ Abū Ja‘far (p.b.u.h.) said: ‘By Allāh, (‘Alī – p.b.u.h.) was the 
one trusted by Allāh over His creation. His unseen (commands), and His 
religion which He Himself accepted (for His creatures). Then came to the 
Messenger of Allāh (p.b.u.h.a.h.p.) that which carne (his death), and he 
called ‘Alī and said: ‘‘O ‘Alī I wish to entrust you with what Allāh has 
entrusted me both of His unseen (commands) and of knowledge of Him, 
and of His creation and His religion which He Himself accepted (for His 
creatures).’’ ’ (Abū Ja‘far – p.b.u.h. – said:) ‘By Allāh, O Ziyād, (ibn 
Mundhir Abu ’l-Jārūd), he (the Prophet – p.b.u.h.a.h.p.) has not given any 
share in this to anyone. Then came to ‘Alī (p.b.u.h.) that which came, and 
he called his sons, and they were twelve males. He said 
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to them: ‘‘O my sons, Allāh, to Whom belong Might and Majesty, willed 
that He bring about in me one of the particularities (He established) with 
Ya‘qūb (see al-Baqarah, 2:132 – 133): and Ya‘qūb called his sons, and 
they were twelve males. He informed them of the one in authority among 
them. Indeed, I shall inform you of the one in authority among you. They 
are these two sons of the Messenger of Allāh (p.b.u.h.a.h.p.), al-Hasan and 
al-Husayn (p.b.u.t.). Listen to them, and obey and support them. I entrust 
them with what the Messenger of Allāh (p.b.u.h.a.h.p.) entrusted me of 
what Allāh entrusted him of His creation and His unseen (commands) and 
His religion, which He Himself accepted (for His creatures).’’ Allāh made 
obligatory for them through ‘Alī (p.b.u.h.) what he made obligatory for 
‘Alī through the Messenger of Allāh (p.b.u.h.a.h.p.). Neither of them had 
any excellence over the one in authority over him except on account of his 
age. When al-Hasan (p.b.u.h.) was present, a1-Husayn (p.b.u.h.) said 
nothing in a session, until (al-Hasan – p.b.u.h.) rose (to leave). Then came 
to al-Hasan (p.b.u.h.) what came to him, and he handed it (the Imāmat) to 
al-Husayn. Then came to al-Husayn (p.b.u.h.) what came to him, and he 
called his eldest daughter, Fātimah bint al-Husayn (p.b.u.h.) and handed 
over to her a rolled up writing and an open testament (for ‘Alī ibn al-
Husayn – p.b.u.h.). 
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‘Alī ibn al-Husayn (p.b.u.h.) was ill with a gastric complaint which 
(everyone) thought he would die of, so Fātimah handed the writing to ‘Alī 
ibn al-Husayn (p.b.u.h.). Thereafter, by Allāh, this writing has come down 
to us.’ ’’ 

*al-Husayn ibn Muhammad (–) Mu‘allāh ibn Muhammad (–) 
Muhammad ibn Jumhūr (–) Muhammad ibn Ismā‘īl ibn Bazī‘ (–) Mansūr 
ibn Yūnus (–) Abu ’l-Jārūd (–) Abū Ja‘far (p.b.u.h.), the same tradition. 

763 – 7. Muhammad ibn al-Hasan (–) Sahl ibn Ziyād (–) Muhammad 
ibn ‘Īsā (–) Safwān ibn Yahyā (–) Sabbāh al-Azraq that Abū Basīr said: 

‘‘I said to Abū Ja‘far (p.b.u.h.): ‘A man from the Mukhtāriyyah 1 met 
me and claimed that Muh ammad ibn al-Hanafiyyah (one of the sons of 
‘Alī ibn Abī Tālib – p.b.u.h.) was an Imām.’ Abū Ja‘far (p.b.u.h.) became 
angry, then he said: ‘Did you not say anything 

1  i.e. the Kaysāniyyah – Mukhtār ibn Abī ‘Ubayd ath-Thaqafī (1/622 – 
67/687) was the leader of the uprising to avenge the slaying of al-Husayn 
(p.b.u.h.) at Karbalā’, and Kaysān Abū ‘Amra was then his leading 
supporter among the mawālī. 
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to him?’ ’’ He said: ‘‘I said: ‘No, by Allāh! I did not know what to say.’ 
He said: ‘Did you not say to him: ‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) 
appointed ‘Alī, al-Hasan and al-Husayn as his successors. When ‘Alī 
(p.b.u.h.) passed away, he appointed al-Hasan and al-Husayn as his 
successors, and if he (‘Alī) had tried to withhold it from them, they would 
have said to him: ‘We are successors like you.’ But he would never have 
done this. al-Hasan appointed al-Husayn as his successor, and if he had 
tried to withhold it from him, he would have said: ‘I am a successor like 
you of the Messenger of Allāh (p.b.u.h.a.h.p.) and of my father.’ But he 
would not have done this. Allāh, to Whom belong Might and Majesty, said: 
Some of those bound by blood are nearer (to each other) than others (al-
Anfāl,8:75; al-Ahzāb, 33:6).’’ This is about us and about our sons.’ ’’ 
 

* * * * * 
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APPENDIX 
 
There are some matters in the ah ādīth nos. 687 and 689 which need 

clarification in order to solve their apparent contradiction. 
1. The root gh-b-r is one of those which in Arabic are called ad dād, 

that is, they have two contrary meanings. One meaning of this word, 
which is ‘‘to have remained’’ or ‘‘to have lasted’’, is opposite to its 
second meaning, which is ‘‘to have passed’’ or ‘‘to have gone away’’. 
Thus the nomen agentis, ghābir, can take either of these two meanings, 
both of which are well recorded in original linguistic sources, and there 
is thus a kind of homonymy in which the two meanings oppose one 
another. (See al-As mā‘ī:, al-Ad dād,p. 58; as-Sijistānī, al-Ad dād, 
pp.153 – 154;  Ibn Sikkīt, al-Ad  dād,  p. 240; al-Anbārī, al-Ad dād, 
p.129; Abu ’t -T ayyib al-H alabī, al-Ad dād fī kalāmi ’l-‘Arab, vol. 2, 
pp. 527 – 530; Lisānu ’l-‘Arab, vol. 5, pp. 3 – 7; Tāju ’l-‘arūs, vol. 3, 
pp. 436 – 4 39 ) .  

2. The description of knowledge (‘ilm) can be made according to 
three divisions: the knower, the known, and the cause of knowledge. In 
the second and third divisions, there are three sub-divisions: past, 
present and future. Thus knowledge may be described as, for example, 
past in two senses: past according to the cause, for example, I know 
now because I learnt it yesterday; or past according to what is known, 
for example, I know what happened yesterday. Similarly with present 
and future knowledge. 
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3. In the first of the two ahādīth (no. 687), knowledge is divided into 
three categories: mādin, ghābir and hadīth. Since ghābir is here contrasted 
with mādin (past), it clearly has the sense we first mentioned, that is, that 
of continuation. In the second hadīth (no.689), knowledge again has a 
three-fold division, this time into ghābir, mazbūr and that ‘‘which has been 
pricked in (our) hearts ...’’; hadīth was defined in this way in the first 
hadīth. As for ghābir and mazbūr, in the first hadīth they are given as 
equivalents, but in the second they are two separate divisions. From the 
explanations given it is clear thar mazbūr has the same sense (i.e., written 
down) in both ahādīth, thus we must conclude that ghābir is used in the 
first hadīth with the sense of mazbūr, and in the second with the sense of 
mādīn. Since we already know that ghābir has two meanings, this 
difference can be accounted for by its homonymity. 

4. The sense of mādīn in the first hadīth is given as that which has been 
explained (mufassar), and thus refers to the cause of the knowledge being 
in the past, while the more obvious sense, that is, knowledge of what has 
happened, was probably too clear to require explanation. In the second 
hadīth, ghābir is explained as that which was before, which must mean 
‘‘before’’ in both senses, that is, by cause, and of previous events. Thus 
mādīn in the first and ghābir in the second hadīth have the same sense, that 
is, knowledge through what preceded and knowledge of what preceded. In 
the second kind of knowledge, that is, ghābir in the first hadīth and mazbūr 
in the first and second, the explanations given show that the cause of this 
knowledge is its being written down (mazbūr); this is the definition given 
in the first hadīth, but in the second, mazbūr is itself explained as being 
knowledge of what will happen to us (mā ya’tīnā), which is a description 
according to what is known. Thus it is clear that this second kind of 
knowledge has been caused previously, but is of events which are going to 
happen in the future. It is also clear that this written knowledge is precisely 
what was. mentioned in the ah ādīth in chapter 40, which concerned such 
things as the scroll (mushaf) of Fātimah, peace be upon her. 

 
* * * * * * * 
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